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Session 1: The Need torprat

1

This course seeks to impart a love, reverence aassign for the Word of
God with a corresponding desire to read, studylyappd teach it with
increased accuracy, understanding and convictiBuring this course
you will learn some of the key principles necesstryguide careful,
systematic study of the Bible in order to discotrex original, intended
meaning of any given portion of Scripture, so tlyau may more
accurately apply the Bible to today’s relevant reeed
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In the first session we will look at the importanck responsible

Biblical interpretation. In this session we wiesthat it is our task as
interpreters to help bridge the understanding gbpsveen the

author’s culture and our own. We will also seet iGad examines
our exposition of His Word and as such we neednterpret the

Scriptures responsibly, approaching them in arudgi of humility

and respect.

In the second session we will look more specificait the task of
exegesis in discovering the original intended megmf the author.
Here we will see that good exegesis requires thatread the text
carefully and ask the right questions of the teXthese questions
relate primarily to the historical context, theetéry context and the
content.

The third session will then look at some fundamleptanciples of
interpretation as well as some common errors efpnetation.

In the fourth session, we will look at some primegpof Hermeneutics
that will help us to apply the Scriptures wiselycantemporary life.
Here we will look at the challenge of cultural teldy and how to

distinguish between those aspects of the text winaaiscend culture
and time from those which are particular to the’seariginal cultural

setting.

Finally, the fifth and sixth sessions will look abme interpretive
guidelines that will help us understand differespects of the Old
and New Testament Scriptures. The fifth sessidhoancentrate on
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the Old Testament literature, including the Moshaw, the Old

Testament Narratives, the Psalms, the Wisdom ltitexaand the

Prophetic books. The sixth session will conceatrah the New
Testament literature, including the Epistles, thesg@els, the Parables
and the book of Acts.

Students who complete this session should:

- Recognize the divine and human nature of the Scept
Recognize the task of exegesis and hermeneuti¢seimrocess d
interpretation.
Understand the responsibility we have as Biblerjmegers to remain
humble and reverent before the Word of God.

=

Since the Scriptures have divine origin, they hetarnal
relevance, but since they also have human origpey have
characteristics that are particular to the authotsstorical
context. The task of the interpreter is thereftmehelp
bridge the understanding gaps between the autraufture
and our own.

1. The Scriptures are of both human and divine orig. Because God
wrote the Bible it has ‘eternal relevance.” Becausenan wrote the
Bible it has ‘historical particularity.’

2. God’'s message was ‘enfleshed’ by the author’sniguage, culture,
geography, historical setting and personality. Realpeople were
inspired by God to write His message to a real audnce at a
particular time in history with a specific purposein mind.

© Every Nation Leadership Institute 4
African Region Version 1
February 2006



How to Study the Bible Session 1: The Need torprat

3. Diagram:
GOD GOD

Revelation: Illumination:

God reveals his message God enlightens

to chosen persons. his message to
the humble
believer.

Inspiration: God enables

them to flawlessly record

v his message in their language, etc. v

& [
< >

Human Writers HumReaders

Uhderstanding Gaps

Fee & Stuart put it this way: “In speaking through real persons, in a variety of
circumstances, over a 1500-year period, God’'s Wordias expressed in the vocabulary and
thought patterns of those persons and conditionedybthe culture of those times and
circumstances.”t Our challenge is to bridge the understanding gapsosthat we can hear
God speaking to them, so we can hear Him speaking tis.

The primary goals of the student are to ask what téxt
originally meant when it was written and what itane for
us today.

1. Exegesis asks the question: “What did the texriginally mean?”

2. Hermeneutics asks: “What does it mean for us tay?”

We must answer the first question correctly befateempting to
answer the second, or we will be susceptible t&iatls of erroneous
beliefs and practices.

An illustration can be given by a spaceship traveihg from Earth to Mars. If it were to be
only one degree off course at lift-off, it would mgs Mars by more than 1,308,980 kilometres
or 812,877 milesd Similarly, a small doctrinal error when pressed toits logical conclusions
over time can result in great damage. I

>

Earth 1°angle- (75 million miles) Mars
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The Grammatical-Historical method of interpretation
assumes that we can interpret Scripture by using th
accepted rules of grammar at the time that it wagten
and the historical worldview of the intended realef his is

in stark contrast to the post-modern method of
interpretation.

Kevin Conner

“This method [i.e. the grammatical-historical metfjoassumes
that the words of Scripture in their plain evidemeaning are
reliable; ... that the words of Scripture communicatkat God
wants man to know; and that God based the commtimicaf truth
on the regular laws governing written communicatidhereby
intending for it to be interpreted by those sameda ... in order to
determine the normal and customary usage of Benlguage, the
accepted rules of grammar and rhetoric must be idened and the

historical and cultural aspects of Bible times mbst taken into
consideration.”™

It should be noted that this method does recognizéhe use of symbols, types, depth of
meaning, etc., but always squarely places their meang upon the historical and literary

contexts in which they appear.

1. To correctly understand a given text's original meaning it is

helpful to know its literary form or genre.

Fee & Stuart write: “ ...to communicate His Word to all human conditions,0@ chose to use
almost every available kind of communication: natrae history, genealogies, chronicles, laws

of all kinds, poetry of all kinds, proverbs, propte oracles, riddles, drama, biographical
sketches, parables, letters, sermons, and apocalyps
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One simply does not read and understand poetrgadhe way you
would read and understand a legal document. Htechrly genre has
its own peculiar characteristics.
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2. The importance of the Gram

matical-Historical mehod is

underscored when we contrast it to the Postmodernpproach to

Literature. ®

'é'lt;;agt Grammatical-Historical Method Post-modern Method
The author intended to convey a rTnZZnir?Uthgrr :fna\:c;erleeva;f tthoe
message through the text. That intent |s Ing
Author . |"meaning of the text. The autho
the true meaning of the text. Therefore, doesn't stand over the text as an
the author is the authority over the text. )
authority.
Texts are to be "deconstructed|
The text is to be interpreted in light of gré?]inféeedthféomte:((zgoc”eentrlstrt?é
the rules of grammar at the time it was "metanarrative”  and  internal
Text written, the historical world view of the . . 9
intended readers, and the thouqmtconéradlcgons thi[ dlscernln?
development throughout the text. readers detect and expose. T
text is an artefact of a particula
cultural reality.
The reader is to use the tools of gigsrea%%aig\?ere“rqw:te ;ﬁfﬂ’e
interpretation to discover the origina inteﬁded we will never Kknow
intention of the author for the original exact] ’Therefore the readet
Reader audience. The goal of good exegesis isbecon?és the centr’e of meanin-c
to let the text speak, while avoiding, as , ¥
: . . The locus of authority over the
much as possible, introducing reader )
bias. textdshlfts from the author to the
reader.

We need to recognize th

at God examines our exposif

His Word. As such we need to interpret the Sangstu

responsibly, approaching
respect.

them in an attitude of hityrand

We should also use both the “fast” antbws

methods of reading the Word so as to understand thet

broad overall framework
Scripture.

© Every Nation Leadership Institute

African Region Version 1
February 2006

as well as the deeper tsutf

e



How to Study the Bible Session 1: The Need torprat

2 Timothy 2:15

(NIV) Do your best to present yourself to God a® @pproved, a
workman who does not need to be ashamed and whectlgrhandles
the word of truth.

(NAS) Be diligent to present yourself approved ¢al @s a workman who
does not need to be ashamed, handling accuratelytd of truttf

1. The word translated “approved” is defined in Gre=k lexicons as
follows:

To find out; test & approve; to examine & confirns genuine,
authentic or pure.

To put to the test; scrutiniZe.

To try to learn the genuineness of something byméxation &
testing, often through actual uSe.

As leaders who preach, teach and counsel from GodWord, we should take it to heart that
God is carefully scrutinizing every word that proceeds from our mouths in order to test the
accuracy of our message. If we pass the test, wdlwe approved; if not, it is to our shame.
2. Necessary Qualifications For A Responsible Biblaterpreter. °

Be born of the Spirit and the Word.

Have a passionate hunger for the Word of God.

Possess an attitude of humility.

Possess an attitude of reverence & respect fonvirel of God.

Accept the total inspiration of the Scriptures.

Approach the Word of God in faith.

Depend upon the Holy Spirit's illumination.

Maintain a spirit and attitude of prayer.

Meditate on the Word.

Be intellectually honest.

© Every Nation Leadership Institute 8
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Sometimes we simply don’t understand some thingsyr e come across things that don't fit
our theological worldview.

Recognize the unity of the Spirit and the Word.

The Spirit of God, who is the pre-eminent author ofScripture, is not going to be giving you
illumination that contradicts what is clear in the Bible.

Possess a sound mind.
Maintain a clear conscience.

Unconfessed, hidden sin and its corresponding guittan not only cloud one’s interpretation
of Scripture, but also make one susceptible to degton and grievous error.

3. Two Basic Bible Reading Methods:

READING METHOD | FAST SL.ow
PURPOSE Breadth Depth
OBJECTIVE Knowledge | Understanding
Focus Facts Truth
PERCEIVED BY Mind Heart

A broad reading of the Bible is done at a fasterepand focuses on
the facts of Scripture in order to gain greater egah knowledge.

Reading entire books of the Bible straight throwgthout frequent

pauses for reflection is the idea here.

It is important to read broadly in the Scriptures in order that one might gain a greater
perspective of the overall framework, historical deelopment, and message of the entire
Bible. This will enable the student to better undestand and more accurately interpret
specific stories, passages, and verses.

A deep reading of the Bible goes at a much slowee@nd involves
much reflection over small portions of Scriptuigere the focus is on
the rich, eternal truths of the Bible which feeeé tieart and fill the
soul with understanding and wisdom.

© Every Nation Leadership Institute 9
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When we encounter textual difficulties in the Wavd,need
to maintain an attitude of humility, knowing thabd can
lead us like Abraham to perceive greater truthstiaze had
known before.

1. An illustration from Abraham'’s life provides imp ortant lessons for
us when challenged by various textual difficultiesin the Bible.
Abraham found himself in the position of having reeived two
seemingly contradictory words from God concerning s son,
Isaac.

Genesis 17:19

Your wife Sarah will bear you a son, and you wélll diim Isaac. | will
establish my covenant with him as an everlastingegant for his
descendants after him.

Genesis 22:2

Then God said, “Take your son, your only son, Isagcom you love,
and go to the region of Moriah. Sacrifice him thasea burnt offering on
one of the mountains | will tell you about.”

2. God had promised to give Abraham a multitude ofdescendants
through Isaac, but then several years later commareti him to
offer Isaac as a sacrifice. These two revelationgppeared to be
entirely contradictory.

It must be remembered that at this point in historyno Scriptures existed, nor is there any
evidence that a resurrection had ever occurred. lis therefore appropriate to assume that
Abraham’s worldview did not include the possibility of a resurrection. Consequently, the
logical conclusions to which Abraham could arrive provided he reasoned from within his
worldview, were either God lied or he did not meanwhat He had said. Either option is
unacceptable, however, because God’s integrity endp being completely overthrown.
Instead, Abraham subordinated reason to revelation.

Hebrews 11:17-19

By faith Abraham, when God tested him, offereddssma sacrifice. He
who had received the promises was about to saertiis one and only
son, even though God had said to him, “It is thdougaac that your
offspring will be reckoned.” Abraham reasoned tf&dd could raise the
dead, and figuratively speaking, he did receivatsback from death.
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Abraham assumed both words from God were true evernhough they appeared to be
contradictory. “By faith ... he reasoned” that God nmust be able to raise the dead! This is
extraordinary, considering that this thought was efirely outside the framework of his

worldview.

3. Similarly, we must always humble ourselves whewe come across
portions of Scripture that appear to be contradictoay. God’s
revelation should never become subservient to oureason. To do
so opens the door to the undermining of our presupgstional faith
in the integrity of Scripture. Rather, our reason must always
subordinate itself to divine revelation. By doingso God can lead
us like Abraham to perceive greater truths than wehad known
before.

In this session we looked at the importance of ossiple Biblical

interpretation. We started by looking at the deublUthorship of the
Scriptures. This means that although they havenalterelevance
(because of their divine origin), they also havarebteristics that are
particular to the author’s historical context (b of their human
origin).  Thus it is our task as interpreters tolphdridge the

understanding gaps between the author’s cultureoandwn. In doing
so we need to ask what the text originally meargmit was written and
what it means for us today.

We then looked at the Grammatical-Historical metbbuhterpretation as
opposed to the Post-modern method of interpretatidResponsible
Biblical interpretation rests on the assumptionstiod Grammatical-
Historical method, which interprets Scripture byngsthe accepted rules
of grammar at the time that it was written andhistorical worldview of
the intended readers.

Finally, we emphasized that God examines our etipasof His Word.
As such we need to interpret the Scriptures resplynsapproaching
them in an attitude of humility and respect. Weudt also use both the
“fast” and “slow” methods of reading the Word sotasinderstand both
the broad overall framework as well as the deepghd of Scripture.
When we encounter textual difficulties in the Wongs need to maintain
an attitude of humility, knowing that God can laas] like Abraham, to
perceive greater truths than we had known before.
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2

Students who complete this session should:
- Understand the purpose of exegesis.
Understand the importance of asking questions deggrthe
historical context, literary contexts and the cabtef the passade
in order to understand the intended meaning oétlibor.
Recognize tools that can help us in our biblicaésech.

In this session we will look at the task of exeggesvhich asks the
question: “What did this text originally mean?”hi$ process requires
that we ask the right questions of the text withare to its historical
context, literary context and content. In the nsagssion we will then
look at some principles of interpretation followbg some application
guidelines in session four. This will help us teswer the question:
“What does this text mean for us today?”

Exegesis seeks to discover the original intendeaning of
the author. Good exegesis requires that we readtéxt
carefully and ask the right questions of the text.

1. Exegesis is the careful systematic study of tiSeripture to discover
the intended meaning.

Fee & Stuart provide an example of well-intended, bt sorely misguided interpretation in
Jesus’ “The eye of the needle” saying:

“...in Mark 10:23, at the conclusion of the story 6the rich young man, Jesus says, ‘How
hard it is for the rich to enter the kingdom of God’ He then adds: ‘It is easier for a

© Every Nation Leadership Institute 12
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camel to go through the eye of a needle than forrech man to enter the kingdom.’ It is
often said that there was a gate in Jerusalem knowas the ‘Needle’s Eye,” which camels
could go through only by kneeling, and with great dficulty. The point of this
‘interpretation’ is that a camel could in fact go through the ‘Needle’s Eye.’ The trouble
with this ‘exegesis,” however, is that it is simplyot true. There never was such a gate in

Jerusalem at any time in its history.

10

Jesus was simply using hyperbole (a camel going thugh the eye of a needle) to make the
point that it was next to impossible for a rich manto enter God’s kingdom. Nevertheless, he
immediately followed up with the declaration: “All things are possible with God.”

2. Learning To Do Exegesis.

The key to doing good exegesis is to learn to teadext carefully
and to ask the right questions of the text. Thesstpns centre in on

context and content.

Questions regarding the historical context providietails
relevant to the biblical book’s author, the origireudience
and the subject matter, all of which can deepen our

understanding of different passages of Scripture.

1. A consideration of the historical context can ®én deepen our

insight and appreciation of various passages. In osidering a
text's historical context, six important factors camcerning the
biblical book’s author, original audience, and subgct matter often

come into account. These are:
Occasion — The purpose for which the book was @vritt
Chronology — The times in which they lived.
Culture — The peoples & cultures among which tinesd.

Politics — The rulers & systems of government unvdeich they
lived.

Geography — How people were spread out acrosseibgraphic
landscape.
Topography — The features of the land.

© Every Nation Leadership Institute
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2. The Parable Of The Unmerciful Servant — Matthewl8:21-35.

A servant owed his master 10,00talents but was promptly released from his debt upon his
petition. In turn, he refused to forgive a fellow grvant of a personal debt of 10@enarii,
and instead had him thrown into jail. Consequently,he was reported to his master, who
was outraged and had him handed over to the jailor$o be tortured. Jesus concludes the
parable with the statement: “This is how my heavernl Father will treat each of you unless
you forgive your brother from your heart.”

The point of the parable is clear: We are forgivemch and should
therefore forgive others, or God will have us phae. The depth of
the message is obscured however by the anciemciglaterms:
talentsanddenarii.

The NIV footnotes attempt to clear this up as follas: 10,000talents are identified as
“millions of dollars,” while 100 denarii are referred to as “a few dollars.” This is somewat
misleading though.

Jesus told this parable to Peter, a fisherman. hike most of Jesus’
followers as well as of the readers of Matthew'ss@ would have
primarily been common labourers, who typically maaleout 1
denariusper day. This historical fact makes the figurepomant.

o0 Onetalent was equivalent to 600@enarii or 6000 days’
wages for the common unskilled labourer.

In other words, if a man worked six days per week50 weeks per year, it would take him
200,000 years worth of wages to pay off the debt @D,000talents never mind the fact that
money for living expenses would still be needed.

o Consider now the 10@enarii. This was equivalent to 100
days’ wages. This is about 1/3 of a common pesson’
annual income. This is no small amount of moneyafpoor
person to forgive.

There are several important points to the pardtaeare underscored
here.

o First of all, each one of us should identify ouwsslwith the
first servant in that our “sin debt” towards God is
astronomical and impossible to pay off.

o Secondly, even though others sin againsteusgn in large
ways we are required to forgive them in light of treectf
that large debts owed us are in reality miniscube i
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comparison to the debt we owed God. Since God hasrs
us great mercy, we must do likewise unto others.

Questions regarding the literary context help us to
understand what the original authors meant. Weukho
never isolate words or sentences from their origoantext,
but instead seek to understand the flow of thougtthe
broader text.

1. Understanding What The Original Authors Meant.

The key question to ask is: What is the flow ofuigiot?”

Except for many of the proverbs, it is a mistake tasolate texts and divorce them from their
larger context. An accurate understanding of any tet is to be found when we consider the
words in the context of their sentences, sentencesthe context of paragraphs, paragraphs
in the context of sections, sections in the conteat the overall book, and so on.

Example: Cessationism on the basis of 1 Corinthian8-11.
0 Many have used the following verses to support the
argument that the operation of spiritual gifts eenafter the
Apostolic Age.

© Every Nation Leadership Institute 15
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1 Corinthians 13:8-11

Love never fails. But where there are propheciesy twill cease; where
there are tongues, they will be stilled; where éhes knowledge, it will
pass away. For we know in part and we prophesyart, jout when
perfection comes, the imperfect disappears. Wheasl a child, | talked
like a child, I thought like a child, | reasonedétdia child. When | became
a man, | put childish ways behind me.

“Perfection” is maintained to mean the completion 6 the canon, while “imperfection” is
maintained to mean the apostolic age. This is an @muple of what is known as “eisegesis” as
opposed to exegesis; i.e. reading meaning into ttext rather than drawing it out of the text.
This kind of mistake often occurs when our experiece does not match the testimony of
Scripture, or when portions of Scripture are offensve or difficult to understand.

o If we keep reading, however, we discover more altbet
time in which spiritual gifts will pass away.

1 Corinthians 13:12

Now we see but a poor reflection as in a mirroenhwe shall see face to
face. Now | know in part; then | shall know fulgyen as | am fully
known.

0o When will spiritual gifts pass away? The answer vghen
we see Him “face to face” and when we “know...as we a
fully known.” In light of the teaching of the rest the New
Testament, this can only mean when Jesus comes Barck
from being a proof text to argue that spiritualtgihave
passed away, these verses actually teach us thatatie
intended to be in operation until Jesus returns!

Questions of content need to take into accountVdrjant
readings; (2) The meaning of the words of a textith
particular attention being given to the contexttioé word;
(3) The danger of “plug & play” —i.e. plugging thmeaning
of a word in one context into every other place tha word
is used; (4) etymological roots — with particulattention
being given to what the word meant when the autirote
it; and (5) Content and grammatical relationships.

1. Variant Readings.

Variations of the biblical text in different manugts will
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occasionally be noted by scholars in the footnaiésa modern
translation. An example is found in Mark 9:29, whitas manuscript
evidence suggesting two alternative versions.

Mark 9:29
And He said to them, “This kind cannot come ouglbything but prayer
and fasting.”

And He said to them, “This kind cannot come outamything but
prayer.”

When this occurs, don't build a doctrine solelyuaid a variant
reading; such as fasting in this example. Thereulshbe enough
other evidence in Scripture to back up any conchsiyou make.

Remember this maximEvery matter must be confirmed by two or
three witnesses.

2. The Meaning of the Words of a Text.

Sometimes translation isn’t always simple. Constberdifficulties
posed by 1 Corinthians 7:1, which can be legitilydtanslated as
follows:

| Corinthians 7:1
(NIV) It is good for a man not to marry.

(NAS) It is good for a man not to touch a worfian.

(Textual Footnote): It is good for a man not to éaexual relations with
a woman.

What was Paul actually saying? The Greek word whichis alternatively translated is
‘haptesthai’ which is a form of *hapto,” which mears “to fasten to, to lay hold of.”

Researching the Greek word in several Greek lesicae discover a
variety of possible definitions for its usage:

o To fasten oneself to, cling to, lay hold of, graspich
0 To engage in, take part in, to dispute the arguroent
another

o To affect or influence

o To grasp with the senses, apprehend, perteive
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o0 To touch as a means of conveying a blessing
0 To touch for the purpose of harming, injure
o To engage in intercourse with a worfan

o Toignite, to kindle, to set ablaze, to start a,fio light a
lamp™*

It should be obvious that Paul did not mean all othe things at the same time!

The context in which the word appears is the datative key to
understanding the meaning intended by the auth@ne simply
cannot assume that you could take any of the ahm&sible
definitions and plug it into Paul’'s flow of thougfito do so would be
absurd.

Upon a careful consideration of the passage, tis¢ ingerpretation
would be something like this: 'It is good for a ntamot sensually or
sexually touch a woman.'

Support for such an understanding can be found inhe Septuagint (the ancient Greek
translation of the Old Testament). The same word issed as follows:

Genesis 20:6 (LXX): "Yes, | know that in the integity of your heart you have done this,
and | also kept you from sinning against Me; theredre | did not let you touch her."

Proverbs 6:29 (LXX): So is the one who goes in toisineighbour’'s wife; whoever touches
her will not go unpunished.
In both cases the reference is to sexual contact.

3. The Danger of “Plug & Play”

Similarly, we cannot take our understanding of adnio one context
and ‘plug’ it in every other place that word is dse

o0 Consider the use of the same Greek word in thevidrig
verses.

Acts 28:2

And the natives showed us extraordinary kindnessjpbécause of the
rain that had set in and because of the cold, tiiagled (Gr.: hapto) a
fire and received us all.
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1 John 5:18
We know that no one who is born of God sins; buiwe was born of
God keeps him and the evil one does not touch (@pto) him.

The meaning intended by Paul in 1 Corinthians @rtainly is not the
meaning intended by Luke or John in these texte fdint is that
literary context plays an immense role in determgnthe correct
understanding of a given word or phrase.

4. Etymological Roots.

Etymology is the study of the family history of wist Webster’s
defines it as: the history of a linguistic form (@swvord) shown by
tracing its development since its earliest recordedurrence in the
language where it is fourid.

Untrained Bible students sometimes make the mistdkigacing a
word’s earlier forms, and then substituting anieafbrm’s meaning
into a later form’s context. This simply is erroms. The word
means what the word meant when the author wroteoit,what it
once meant hundreds of years earlier and/or ifferelint form.

For example, the Greek word kurioW/is commonly translated “Lord.” Its root means “to
swell.” However, we are not praying to our “SwollenOne” when addressing God!

[Please see the additional reading in Appendix B & later time for more information on
doing sound word studies.]

5. Content & Grammatical Relationships.

It is important to mention that the grammaticahtiginships between
words, phrases and clauses contribute significantty the
understanding of a biblical text. Causes and effeconditional
statements, dependent clauses, chronological seegiertc., are
examples of things to look for.

While knowledge of Greek & Hebrew would be most hglful, close attention to grammar in
a quality translation is still highly beneficial. The NAS would be particularly recommended
for such study.
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There are a variety of good reference tools tha haelpful
in the process of interpretation. These can gyeaipand
the research we’re able to do.

Although the majority of your Bible study can be dae with just a Bible, much time can be
saved and many insights gleaned through the use wérious reference works. Given that

you would desire to exp

1.

2.
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and your Bible research...

What reference tools should you purchase? Thategpends on three
factors:

Your calling.
Your training.

Your financial resources.

Here is a list of possible resources to purchader the English
reader:

A quality Bible software program; such as the hygrdcommended
Logos Bible Software, which has thousands of vokiaeailable as
part of their Libronix Digital Library System soahyou can purchase
sets of books according to your interest as welhd&/idual books;
cf. www.logos.com Many of the following resources listed below are
available through Logos.

Several quality Bible translations; e.g. NASB, NNKJV.
A good study Bible; e.g. NIV Study Bible.
A Bible handbook; e.g. Zondervan’s Handbook toBite.

A couple of Bible dictionaries or encyclopaediagy. New Bible
Dictionary, International Standard Bible Encyclopiae (ISBE),
Dictionary of Jesus & the Gospels, Dictionary otiP& the Epistles.

A Greek word book for the NT; e.g. Theological Dbciary of the
New Testament, Abridged In One Volume, ed. by Gethttel; or
Colin Brown’s New International Dictionary of Newe3tament
Theology.

Biblical maps; e.g. MacMillan Bible Atlas.
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Commentaries®

Fee & Stuart have a very helpful appendix entitled“The Evaluation and Use of
Commentaries,” which is worth a read and includes ecommendations for specific
commentaries on each of the books of the Bible.

Individual commentaries are more highly recommendedhan complete sets, since you can
be selective and purchase a work from a respectedt®lar whose expertise corresponds to
the biblical book in which you are interested. Comfete sets, however, are more cost
effective and often contain quality material as wél

o Two recommended sets are: The Expositor's Bible
Commentary, and The New International Commentaoy (n
yet fully completed).

Keep in mind that good commentaries focus on exegescontexts & content, while bad ones
tend to provide one interpretive view (usually thatof the author) for difficult passages.

Remember, a commentary should help you get at theriginal intended meaning of the

author, and not serve as a devotional aid.

In this session we looked more specifically at thgk of exegesis in
discovering the original intended meaning of th¢hau We saw that
good exegesis requires that we read the text dbrefud ask the right
guestions of the text. The questions that needebet asked relate
primarily to the historical context, the literargrtext and the content.

Questions regarding the historical context provdéeails relevant to the
biblical book’s author, the original audience ahd subject matter, all of
which can deepen our understanding of differensg@gess of Scripture.
Questions regarding the literary context help usitderstand what the
original authors meant. Questions of content reethke into account:
(1) Variant readings; (2) The meaning of the woodisa text; (3) The

danger of “plug & play”; (4) etymological roots —ittv particular

attention being given to what the word meant whenauthor wrote it;
and (5) Content and grammatical relationships.

Finally, we discussed various tools that can aidimsour biblical
research.
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3

Students who complete this session should:
Understand some fundamental principles which neeglide our
interpretation of Scripture.
Recognize some common interpretive errors.

In this session we will look consider some fundatakeprinciples which
need to guide our interpretation of Scripture. Wilelook at the Context
Principle, the First Mention Principle, the Compiame@a Mention
Principle, the Progressive Mention Principle, then(lete Mention
Principle, the Covenantal Principle, the Christai@ie Principle, the
Symbolic Principle and the Typical Principle. Wélwnd by looking at
some common errors of interpretation.

According to the context principle, the interprébat of any
verse is determined upon a consideration of itdexin

1. Description: The interpretation of any verse idetermined upon a
consideration of its context.
2. Some maxims related to this principle are...
Scripture interprets Scripture.
A part can never be understood without the whole.

A verse should never be taken out of its settirdjginen a foreign
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meaning.

We must always allow the clear statements of Sampto interpret
the obscure.

According to the first mention principle, the firSBne a
thing is mentioned in Scripture it carries withaitmeaning,
which will be consistent throughout the entire BiblThus,
subsequent mentions should not contradict therfiestion.

1. Description: In general, the first time a thingis mentioned in
Scripture it carries with it a meaning which will be consistent
throughout the entire Bible.

The first mention is the first link in a long chain of revelation.

2. The first mention is a seed which typically hasvithin it the full
truth that is to be developed in all subsequent meions.

For example, the essential message of the gospehieady contained in seed form in the
Genesis 3 account of the Fall of Man. Adam & Eve smpted to cover up the evidence of
their sin through their own efforts; i.e. the fig leaves. God rejected their “works” and
instead solely defined and provided for their coveng by slaying an innocent third party
(an animal, presumably a sheep). Adam & Eve had tturn away from their own covering
and accept God’s provision, which in essence is @tt of repentance and faith. Genesis is
replete with subjects, themes, topics, etc. whichr@given their first mention in Scripture.

3. No subsequent mention of a subject should be as® contradict or
violate that which is in the first mention.

When Jesus was questioned by His enemies regardidiyorce and remarriage, He argued
that marriage was meant to be permanent based on @ original design; i.e. He argued
his point based on the first mention in God’s Wordconcerning the purpose of marriage.

4. The first mention principle should never be usedlone to interpret
a verse, as it is insufficient for a full interprettion.
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According to the comparative mention principle, extain
verse or group of verses may be interpreted by eoimgp
and/ or contrasting it with another verse or groopverses.
No doctrine should be formulated on the basis oé on
passage of Scripture.

1. Description: A certain verse or group of versemay be interpreted
by comparing and/or contrasting it with another verse or group of
verses.

2. This principle should be used whenever there isore than one
verse or passage in Scripture which deals with theame subject.

The most obvious use of this principle is in the @sof the Gospels.

3. No doctrine should be formulated on the basis of @anverse or
passage of Scripture.

Many imbalances in interpretation can easily be avded if we will simply take the extra
time to consider other relevant passages in the B that speak to the same subject.
Imagine taking some of Jesus’ statements all by theselves:

Luke 14:26: “If anyone comes to Me and does not hate his fatlaed mother, his wife and
children, his brothers and sisters—yes, even hisxdile—he cannot be My disciplé.

Matthew 5:29: “If your right eye causes you to sin, gouge it outcathrow it away. It is better
for you to lose one part of your body than for yowhole body to be thrown into hell.”

4. Determine the meaning of the clearer passagesdthen proceed to
interpret the more obscure ones in the light of thee.
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According to the progressive mention principle, the
interpretation of any verse is aided by a consitieraof the
progressive mentions of its subject in Scriptunce God
revealed His truth progressively, we need to caesithe
level of revelation that was available to the autlad that
time.

1. Description: The interpretation of any verse isaided by a
consideration of the progressive mentions of its &ject in
Scripture.

2. The Word of God is a progressive revelation give over the
centuries, by God to man. God did not give the fultruth at once,
rather He unfolded it progressively to man step bystep, detail by
detail, each portion giving further amplification and clarification.

This is important to understand. Each author wroteaccording to the revelation that was

available to him at the time. Even Jesus did not real everything in God’'s plan to his

disciples when he was with them. In John 16:12 Held them, “I have much more to say to

you, more than you can now bear.” It was after Hisascension and the pouring out of His
Spirit, that he communicated further revelation to the apostles, especially Paul, who then
wrote these things down for our benefit.

When we interpret a passage we must consider thevid of revelation that was available up
to that time.

3. Because truth is progressively unfolded in Scripre, no one verse
contains the whole truth on any given theme.

According to the complete mention principle, the
interpretation of any verse is determined upon a
consideration of the complete mention of its subjac
Scripture. Thus, every relevant verse to a paldicaubject
should contribute to our understanding of doctritedching

on that subject.

1. Description: The Interpretation of any verse igdetermined upon a
consideration of the complete mention of its subjédén Scripture.
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2. In order to understand the subjects of the Biblgevery reference to
them must be gathered and considered as a whole.

For example, to fully study a subject such as titimg, you would want to look up and study
the context of every appearance of the words tithdithes, tithed, tithing, tenth, etc., in both
the Old and New Testaments, as well as any indireptferences to tithing.

3. This principle requires that no single verse ravant to any specific
subject be left out in formulating the doctrinal teaching on that
subject.

To develop a sound, authoritative, balanced teachinon any given subiject, it is not enough
to merely consider the most popular or well-known @rses or passages on a subject. To do
so is to fail to consider the “whole counsel of GAdn a matter and can lead to error both

in understanding and application.

4. Each relevant verse is an integral part of the fole,
supplementing, adding to, clarifying and illuminating the others.

Concerning the topic of divorce and remarriage, weind that the Scriptures do not always
address the specifics of every situation that arisein pastoral ministry today. Only by

carefully considering everything God has said aboutharriage, divorce, and remarriage can
we avoid the extremes made by those who never allaemarriage in any circumstance and
those who allow it in cases not sanctioned by God.Contextualising, comparing, and
harmonizing all the relevant passages on the topis necessary for acquiring the wisdom,
based on biblical principles, needed to deal withhis challenging area of pastoral ministry.

According to the covenantal principle, the interjatéon of

a verse or group of verses is determined by a denation

of its covenantal setting. The interpreter shooéable to
distinguish between an irrevocable and a revocable
covenant and should also be able to recognizeuiffignient

of all other covenants in the New Covenant.

1. Description: The interpretation of a verse or goup of verses is

determined by a consideration of its covenantal seng.

2. There are two kinds of Divine covenants seen Bcripture:
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The Irrevocable Covenant, wherein God obligates ddimto fulfil
the promises of the covenant regardless of masjsorese.

An irrevocable covenant is often identified by Godsimply saying, “I will...,” without any
conditions attached.

The Revocable Covenant, wherein God obligates Hirtséulfil the
promises of the covenant only upon man’s obedietwethe
conditions set forth by God.

A revocable covenant is often identified by God sayg, “If..., then...”

3. There must be a recognition of the interrelatedess of the
covenants and their ultimate fulfiiment in the NewCovenant.

There are many covenants made by God in the Old T&snent, some major, some minor;
such as, the Noahic covenant, the Abrahamic covenarthe Davidic covenant, and the
covenant with Phinehas (Numbers 25:10-13).

The interpreter must recognize that he is under thé&New Covenant and must view the other
covenants from that standpoint.

According to the Christo-centric principle, Scriptumust
be interpreted in relation to its centre, i.e. Gtri All of
Scripture points to Christ: (1) The Old Testameaings to
Him in symbols/types; (2) The Prophets refer to ldsnthe
coming Messiah; (3) The Gospels refer to His lifdistory;
and (4) The Epistles refer to Him in doctrine.

1. Description: That principle by which Scripture is interpreted in
relation to its centre — Christ.

The ultimate purpose of the written Word is to bring an individual to Christ, the Living
Word.

2. This principle can be used when the verse or pssge under
consideration speaks of Christ in one of the folloimg ways:

In Symbols or In Types.
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0 This involves all of the Old Testament shadows #ypes
which point to Christ, as well as the poetic figuod speech
which symbolize Christ.

Examples of types of Christ include the life of Japh, the rock in the wilderness, the

sacrifices of the Tabernacle, and even the very sy of Israel. Like Israel, Jesus was born

in the Promised Land, sojourned in Egypt, returnedand lived in quiet obscurity, came to

prominence and glory in his public ministry as didlIsrael under David & Solomon, was

killed and buried for sin as Israel was exiled forsin, and rose from the dead as Israel was
restored from exile.

The OIld Testament is full of types and symbols thapoint to Jesus, most of which are
already referred to by the New Testament authors.

By The Prophets.

0 This would include the many references made totardu
Messiah King by the various Old Testament prophets.

Numerous such passages are already referred to iheg New Testament and provide a good
beginning point to going back and looking for refeences to Christ.

In History.

0 This would involve the Gospels themselves.
In Doctrine.

0 This would include the many references to Jesusmdou
throughout the Epistles.

3. A verse should never be applied directly to Chsit unless it
possesses Christo-centric characteristics.

Some have sought to relate every verse of Scriptudérectly to Christ, and in so doing have
violated and missed the actual truths of those vees... It is best to be cautious and begin by
first referencing and studying those places in th©Ild Testament that are already identified
by the New Testament authors as being Christo-cerit. Once you have become very
familiar with how the apostles saw Christ in the Ol Testament, then you will be able to
wisely discern further references to him in other @ Testament passages.

Billy Graham’s brief synopsis of the Bible’s Chostentric nature is
worth repeating in full:

0 In GenesisJESUSis theSEED of theWOMAN .
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In Exodus He is thePASSOVER LAMB.
In Leviticus He is theATONING SACRIFICE .

In NumbersHe is theSMITTEN ROCK andUPLIFTED
SERPENT.

In DeuteronomyHe isTHE PROPHET like MOSES.
In JoshuaHe is theCAPTAIN of theLORD’S HOST.
In JudgesHe isDELIVERER .

In Ruth He is theKINSMAN REDEEMER .

In SamuelKingsandChronicles He is thePROMISED
KING.

In EzraandNehemiahHe is theRESTORER of all things.
In Esther He is theADVOCATE who pleads for us.

In Job, He is myREDEEMER.

In Psalms He is myALL and inALL . My FORTRESS
my HIGH TOWER , myROCK, my SHEPHERD,
SAVIOUR, HEALER , DELIVERER , andKING .

In Proverbs He is theNISDOM of God and my
PATTERN.

In EcclesiastesHe is myGOAL, theEND of ALL
THINGS.

In theSong of SolomgrHe is thetOVER of MY SOUL.
In theProphets He is theSHOOT from theSTUMP of
JESSE theCOMING PRINCE of PEACE and
MESSIANIC KING.

In theGospelsHe is theCHRIST come toSEEK and to
SAVE theLOST.

In the book ofActs He is theRISEN LORD, who is active
in HIS CHURCH by theHOLY SPIRIT .
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0 IntheEpistles He isCHRIST at theFATHER'’S RIGHT
HAND, INTERCEDING for US.

o0 IntheRevelationHe isKING of KINGS andLORD of
LORDS, CHRIST RETURNING , VICTORIOUS and
REIGNING .

According to the symbolic principle, the interpitéda of a
verse or passage of Scripture containing symbdéments
can be determined by a proper interpretation of the
symbol(s) involved. As a rule, the literary contiex each
appearance of a given word determines whether fb ibe
understood symbolically and how it is to be undeodt

1. Description: That principle by which the interpretation of a verse
or passage of Scripture containing symbolic elemestcan be
determined by a proper interpretation of the symbo(s) involved.

Though the word ‘symbol’ is not specifically usedn the Bible, God caused the writers of
Scripture to employ the literary method of symboliation throughout Scripture. They often
used one thing to represent another because of commcharacteristics.

2. If the language of the verse makes no actual s then many
times it may be interpreted as having symbolic sers

3. If it does make actual sense, then it can onlyebinterpreted as
having symbolic sense when the Scripture interpretsr intimates
this to be the case.

In other words, don’t force Scripture to be symbolc if it's not apparent.

4. The literary context for each appearance of a gen word
determines whether it is to be understood symboli¢ly and how it
Is to be understood.

For example, the Bible refers to the devil as a thf, but also says that Jesus will come back
like a thief in the night. In the first case the réerence is literal—the devil really is a thief.
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With regard to Jesus, the reference is purely symbia pointing to the qualities of stealth
and surprise which characterize a thief.

In another example, leaven is used symbolically blpaul when writing to the Corinthians
about sin being tolerated in the church, while Mathew records Jesus’ symbolic use of the
term in a parable about the Kingdom of God. In Pauk case the symbol carries with it a
negative import; sin can spread like leaven. In Jes’ case it carries a positive import; the
Kingdom will spread throughout the world like leaven. The characteristic of leaven to
which both Paul and Jesus refer is its ability to mtirely permeate and influence something.
It would be absurd to take the negative import of Rul’'s symbolic use of leaven and suggest
that Jesus was actually warning us about the inewdble spread of sin throughout the
Church. To do so would be to ignore the immediateiterary context of Jesus’ parable as
well as the overall context of Jesus’ teaching.

The point is...

One cannot determine the meaning of a symbol inbdsleeal context
and then automatically plug it into any other sgontext where the
same word(s) appears.

A type is a prophetic prefiguring of the personsl d@nings

of the New Covenant which occur in the Old Testamen
According to the typical principle, the interprdtat of a
verse or passage of Scripture containing typicanetnts
can be determined only through a proper interpiietatof
the type or types involved. The Bible interpretoivn types
or gives us the key to the interpretation of typ&gpes are
usually used for the illustration rather than the@rhulation

of doctrine.

1. Description: The principle by which the interpretation of a verse
or passage of Scripture containing typical elementscan be
determined only through a proper interpretation of the type or
types involved.

2. A type is a figure or representation of somethigp to come; an
anticipative figure, a prophetic symbol. It is a pophetic
prefiguring of the persons and things of the New Gaenant which
occur in the Old Testament.
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Sometimes people confuse allegories, types and pbles. Here are some helpful, brief
definitions...

Parable = A story which is true to reality and tezsca moral or
spiritual lesson.

Type = A real parable, the details of which are oty God into the
facts of history.

Allegory = A story in which people or things havdden or symbolic
meaning.

3. A type is prophetic in and of itself and does riodepend upon
prophetic language for its prophetic import.

For example, in Genesis 22, Abraham, the Father dhe Faith, offers up his promised son
as a sacrifice in obedience to God. Although no lgoage appears in the biblical text
intimating that this event functions as a type, itbecomes obvious in the New Testament that
this was a foreshadowing of God offering his only4gotten Son on behalf of our sins.

4. The interpreter must ascertain the primary point of resemblance
between the type and the antitype.

To clarify, an antitype is simply the fulfilment of a type. In the example of Abraham
offering Isaac, Isaac would be the type, while Jesuwould be the antitype.

A wise word of caution is given to us in the Evandjeal Dictionary of Theology concerning
the interpretation of types: “...one should study thespecific correspondences as well as the
differences between type and antitype. ...There wilklways be a single central point, and
secondary details must be noted with care before dly are applied to the analogy. Noting
the dissimilarities provides a control against an werly imaginative, allegorical rendering of
the type.” *’

5. The typical sense of Scripture is always solidlyased on the actual
sense. The typical sense cannot be used to eradecatr contradict
the actual sense. The significance of a type is leasupon the actual
nature and characteristics of that which is being sed as a type.

In other words, start with the plain, evident meanng of a story or passage. Then, provided
it speaks typically of New Testament persons, thirsgor truths, base your interpretation of
the type squarely upon that plain, evident meaningf the text. Don't come up with an
interpretation of the type that subverts or compronises a basic, straight-forward reading of
the text.
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6.

The Bible interprets its own types, or at leasgives us the key to
their interpretation. The best interpreter of Scripture is Scripture

itself. There is hardly a type used in the OT whichis not

interpreted or its key given in the NT.

Keep in mind that you do not have the authority toteach dogmatically about insights you
have gained from an interpretation of a type that peaks about a New Testament person or
subject that goes beyond what is clearly revealed ithe New Testament. You may speak
about it as an opinion, but not as indisputable trth.

7.

1.
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No doctrines should be built on types alone. ltsad, types are
especially useful to illustrate doctrines.

Seven common errors of interpretation include:
Allegorising;  Decontextualising;  Selectivity;  False
Combination; Redefinition; Moralising; and Persoisihg.

We do well to avoid the following errors:

Allegorising — looking for hidden mysterious meagsrbehind the
text.

Decontextualising — taking things out of context.
Selectivity — not harmonizing a text with the reEScripture.

False Combination — connecting unrelated thougéxss, and
phrases.

Redefinition — coming up with new definitions foowds.

Moralizing — squeezing morals out of a story thatewot intended
by the author.

Personalizing — forcing an application from thet teecause you want
it to say something.
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During the last three sessions on Hermeneutics awe thooked at the

following:

- In the first session we looked at the importanceredgponsible
Biblical interpretation. We started by looking #bte double
authorship of the Scriptures. This means thatoatjh they have
eternal relevance (because of their divine origthgy also have
characteristics that are particular to the authdistorical context
(because of their human origin). Thus it is owktas interpreters to
help bridge the understanding gaps between theisitbulture and
our own. We then noted that responsible Biblicérpretation rests
on the assumptions of the Grammatical-Historicathoe, which
interprets Scripture by using the accepted rulegrammar at the
time that it was written and the historical worlewi of the intended
readers. Finally, we emphasized that God exanuoegxposition of
His Word. As such we need to interpret the Scraguesponsibly,
approaching them in an attitude of humility andpeed. When we
encounter textual difficulties in the Word, we netedmaintain an
attitude of humility, knowing that God can lead like Abraham, to
perceive greater truths than we had known before.

In the second session we looked more specificdllyha task of
exegesis in discovering the original intended meguaf the author.
We saw that good exegesis requires that we readeitecarefully
and ask the right questions of the text. The questthat needed to
be asked relate primarily to the historical contéxé literary context
and the content. Questions regarding the histodoatext provide
details relevant to the biblical book’s author, theginal audience
and the subject matter, all of which can deepenuoderstanding of
different passages of Scripture. Questions reggrdhe literary
context help us to understand what the originahaenst meant.
Questions of content need to take into accountVér)ant readings;
(2) The meaning of the words of a text; (3) Thegdarof “plug &
play”; (4) etymological roots — with particular ettion being given
to what the word meant when the author wrote itt @) Content and
grammatical relationships.

Finally, in this third session we looked at somendamental
principles of interpretation. These included tloatext principle, the
first mention principle, the comparative mentioninpiple, the
progressive mention principle, the complete mentooimciple, the
covenantal principle, the Christo-centric princjplthe symbolic
principle and the typical principle. We also lodkat seven common
errors of interpretation, which included: (1) Alwesing; (2)
Decontextualising; (3) Selectivity; (4) False Condtion; (5)
Redefinition; (6) Moralising; and (7 Personalising
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During the last three sessions on Hermeneutics awe thooked at the

following:

- Although the Scriptures have eternal relevance giee of their
divine origin), they also have characteristics e particular to the
author’s historical context (because of their huraagin). Thus it is
our task as interpreters to help bridge the undedshg gaps between
the author’s culture and our own.

Responsible Biblical interpretation rests on theuagptions of the
Grammatical-Historical method, which interpretsifitre by using
the accepted rules of grammar at the time thatg written and the
historical worldview of the intended readers.

God examines our exposition of His Word. As suoh meed to
interpret the Scriptures responsibly, approachiv in an attitude
of humility and respect.

When we encounter textual difficulties in the Wonmde need to
maintain an attitude of humility, knowing that Godn lead us, like
Abraham, to perceive greater truths than we haavkruefore.
Exegesis seeks to discover the original intende@nmeg of the
author. Good exegesis requires that we read heaeefully and ask
the right questions of the text.

The questions that needed to be asked relate piyrtathe historical
context, the literary context and the content.

Questions regarding the historical context provdeéails relevant to
the biblical book’s author, the original audienced athe subject
matter, all of which can deepen our understandihgdifferent
passages of Scripture.

Questions regarding the literary context help usiiderstand what
the original authors meant.

Questions of content need to take into accountVék)ant readings;
(2) The meaning of the words of a text; (3) Thegdarof “plug &
play”; (4) etymological roots — with particular etttion being given
to what the word meant when the author wrote itt @) Content and
grammatical relationships.

Some fundamental principles of interpretation ideluthe context
principle, the first mention principle, the compara mention
principle, the progressive mention principle, themplete mention
principle, the covenantal principle, the Christovtee principle, the
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symbolic principle and the typical principle.

Seven common errors of interpretation include: All¢gorising; (2)
Decontextualising; (3) Selectivity; (4) False Condiion; (5)
Redefinition; (6) Moralising; and (7) Personalising

Students who complete this session should:

- Understand the principles of hermeneutics that kel them tdg
apply Scripture wisely to contemporary life.
Recognize common problems of application.
Understand how to discern between those aspe@8srigfture that
are universal and normative and those that ararallly specific.

Hermeneutics is the wise application of the Scriptto
contemporary life and should always build on good
exegesis. The Christian leader needs to work farthis
proper study of Scripture so as to prevent driftimig error.

1. Remember: Exegesis is the careful systematic diu of the
Scripture to discover the original, intended meanig.
Hermeneutics, in the manner used by the authors dhe textbook,
is the careful wise application of the Scripture tocontemporary
life; i.e. discovering its relevant meaning for tody.

Traditionally, hermeneutics often refers to both apects of interpretation, with the term
“exposition” referring to application.

2. Proper application begins with solid exegesis.d@d exegesis is the
objective anchor which keeps our hermeneutics (andhus, our
lives and churches) from drifting into error. Consejuently, the
Christian leader must be more careful and work harer in his/her
study of Scripture than the average believer.

If you only do devotional reading, it can lead to moneous revelations and understanding
which lead to foolish actions and advice.
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3. Furthermore, proper study of Scripture greatly ads devotional
reading.

Proper study grounds devotional reading.

It keeps you from misinterpreting & misapplying your devotional reading by providing a
deeper, broader understanding of the context and eaent of your reading.

Proper study guides devotional reading.

It leads you to those texts which will speak besbtyour life situation. For example, if you
need encouragement concerning God’s providence inoyr life, Esther or Ruth can be
particularly helpful. If practical life skills need development, Proverbs is a good place to be
reading. If you want to understand and improve yourmarriage, Song of Songs (Song of
Solomon) is full of insight. On the other hand, ifyou are terribly discouraged, you probably
don’t want to be reading from the dark passages ahe Prophets who ministered just prior
to the fall of Israel or Judah.

Problems in application occur when texts are
misappropriated, neglected or mishandled. The @secof
application should also guard against cultural,
ecclesiastical and theological biases. Our undedyi
presuppositions can often influence our perspectivesn
seeking to interpret Scripture.

1. When seeking to discover Scripture’s relevant naming for us
today, problems often arise in the following ways:
Misappropriating texts which are considered to halevance today.

Such as women being silent in church, which is meoned twice by Paul (1 Corinthians 14;
1 Timothy 2).

Neglecting texts which are considered to have tevamce today.

Such as the laying on of hands. Consider that Hebnes 6 lists this as one of the fundamental
teachings of the Christian faith.

Mishandling passages that are not clear.

The prohibition of the corporate use of tongues food in Paul’s letter to the Corinthians.

© Every Nation Leadership Institute 37
African Region Version 1
February 2006



How to Study the Bible Session 4: Application Galides

2. Such problems of misapplication or inconsistenapplication are
typically due to:

Cultural biases.

The culture, or cultures, in which we were raisednevitably shapes our perceptions of many
of the issues addressed in the Bible.

Ecclesiastical biases.

Any religious institutions to which we have been eosed in our past can also play a
significant role in shaping our views on many topis of the Bible.

Theological biases.

Our fundamental belief system, which for most peog is formed outside of a
comprehensive biblical worldview, definitely colous our reading and understanding of

Scripture.

3. It is important to realize that our underlying presuppositions
influence our perspective when seeking to interpretScripture.
(This is especially true when dealing with passagekat appear to
be contradictory.)

A common but poor approach is to seek to explaitste a way that
allows you to maintain your presuppositional biathaut allowing
the texts to challenge your views.

The better approach is to simply ask: “What doesdbtually mean?”
even if the conclusion seems to clash with youtucal, ecclesiastical

or theological biases.

For example, Charismatics typically quote Romans &6 as a text in support of the use and
importance of praying in tongues. It reads: In the same way, the Spirit helps us in our
weakness. We do not know what we ought to pray but the Spirit Himself intercedes for us
with groans that words cannot expres$aul, however, wrote explicitly about tongues irhis
letter to the Corinthians (chapter 14), stating tha tongues are an expression of words from
our spirit which are intelligible to God. The groanings referenced in Romans must be
understood as a form of intercession other than tayues.
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Two basic rules which should guide our applicatiociude:

(1) Not interpreting a text as saying somethingomsistent
to what it meant to its author or his readers; a(@)

Recognising that when the specific life situatiares similar
to those when the text was originally written, God/ord to
us is the same as God'’s word to them.

1. Rule one: A text cannot mean for us anything iransistent with
what it meant to its author or his readers.

In other words, we do not have the right to imposEanings on the
text which are incompatible with the original mespias best as we
can understand it.

For example, some have argued against the taking ofiths on the basis of Jesus’ teaching
in Matthew 5:33-37. The historical context has sigficant bearing on our understanding of
the text, and is alluded to by Jesus when he speak$ oaths sworn “by heaven,” “by the
earth,” “by Jerusalem,” and “by your head.” In order to combat the widespread
proliferation of false oaths and broken vows, the Rarisees had developed an elaborate set
of rules to articulate their view as to which oathswould be binding and to what degree.
They maintained that the degree to which an oath wsabinding was dependent on how
closely it was related to YHWH’s name, since the Msaic Law required oaths to be taken in
his name (Deuteronomy 6:13). Rather than stimulatig a revival of integrity, their rules
resulted in formalizing varying degrees of honestyJesus was overthrowing this corrupt
approach and the endemic problem of dishonesty anidck of integrity among the general
populace. His admonition to “not swear at all” canmt be understood in the light of the rest
of Scripture to mean that it would be wrong for a Giristian today to swear an oath to tell
the truth in a court of law or to uphold the consttution of a nation as some have
maintained.

This rule does not preclude the depth of meanirsp@sated with
types, but instead maintains that such understgndien in the time
of the apostles, had to be consistent with the mgaoriginally

intended by the Old Testament authors.

2. Rule Two: If the specific life situations are snilar, God’s word to
us is the same as God'’s word to them.
What about applying God’s word to situations whaech dissimilar?

o0 God’'s word to us must be limited to that which ansistent
with original intent.
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Scripture is unfortunately often misused in extehdeplication to
dissimilar situations. This is commonly acceptebyple because
the point made is usually valid; i.e. it is tauglgarly elsewhere in
Scripture. The better approach is to take the torstudy well and to
use the appropriate clear text to make the point.

In the example given earlier concerning the use dRomans 8:26 in support of tongues, it
would be better to use Acts 2 and 1 Corinthians 1t teach that the Holy Spirit enables our
spirits to pray directly to God through tongues.

In texts where the Bible contains teaching regagdin
situations which are dissimilar from that we encwun
today, we need to look for the underlying principtelied
in the text.

1.In numerous places the Bible contains teaching egarding
situations which are dissimilar from that which we encounter in
our lives today, and consequently do not directly@ply to us. These
typically involve:

Specific issues that are without a contemporarynt@part; e.g. the
theocratic nation of Israel governed under the Modaaw, the
offering of a sacrifice at the Temple, etc.

Specific issues that are highly unlikely to arisday in many parts of
the world; e.g. slavery, food sacrificed to id@s;.

2. In these cases, we must look for the underlyimrinciple implied in
the text.

Principles typically transcend the particular higtal details and have
relevance for us today.

For example, in the case of Philemon’s runaway slavwho had providentially become
connected with Paul, it is unlikely that most peom@ on the earth today will ever face a
situation like that described by Paul in Philemon.Nevertheless, this brief letter contains
many powerful messages based on the principles oéaonciliation, forgiveness, spiritual
family, etc.

Consider the situation at Corinth concerning thestebration of
Communion during the time of their church meal agédpe feast,” as
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it was known in ancient times. Paul wrote them th#owing
instruction:

1 Corinthians 11:33, 34

So then, my brothers, when you come together tonveidtt for each other.
If anyone is hungry, he should eat at home, so tha¢n you meet
together it may not result in judgment.

Does this mean that we should not receive communiaat our church meetings unless we
make an accounting of every church member and waiintil everyone has shown up? If we
don’t do this, are we running the risk of incurring the judgment of God?

What was the situation at Corinth? Reconstructing historical
setting through a careful reading of the text, vigcaver that the
church was fraught with neglect of the poor, drumess, and
division, all of which was seriously exposed durthg church meal
and communion time. These were the underlying ssugch Paul
addressed when he gave the order and warning fouh&orinthians
11:33, 34.

In seeking to apply these verses today, it is ehlikhat any of our
churches will face a similar situation. Therefones want to discern
the guiding principles involved. These would in@duBaul’s serious
concern for the church’s unity and love, and fori§its honour. With
regard to church life today, we could argue thas iappropriate for
church leadership under the guidance of the Holyit3p establish
policies which promote love and unity in the chyrahd which help
prevent selfishness and division. This would be tipaarly

appropriate in situations where such a need wduéady be present.

A ludicrous example of an inappropriate extended aplication of this verse would be the
mother, who out of frustration with her family’s continual tardiness or absence at dinner
time, would quote these verses from Paul to exhodveryone to be on time for the family
meal.

The eternal truths and principles of the Bible adaptable
to every culture that has ever been or ever willdpethe
earth. When reading Scripture and seeking to apply
today, we must distinguish that which transcendi$uic
and time from that which is peculiar to the textisginal
cultural setting.
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1. It is important to understand that the Bible doe not promote the
idea of one divinely ordained culture for all peopts everywhere
through all of time. Instead, we find Paul adaptinghimself and his
message in a great variety of cultural settings, yewithout
compromise.

Please see the additional reading, “Cultural Adaptaon,” in Appendix C at a later time.

2. The eternal truths and principles of the Bible g adaptable to
every culture that has ever been or ever will be othe earth. It is
forever immutable, yet incredibly flexible in its adaptability.
Nevertheless, many aspects of any culture need trsfiormation
according to universal biblical truths and principles.

3. When reading Scripture and seeking to apply itdday, we must
distinguish that which transcends culture and timefrom that
which is peculiar to the text's original cultural setting. The
guestion we must ask is: What is universally normave? In order
to answer this question, there are several thing®tkeep in mind.

We must identify the core message of the Bibleusits peripheral
issues.

We must identify that which the Bible indicatesnkerently moral.

o All matters of morality are necessarily absolutend a
consequently binding upon all peoples throughaostolny.

It is interesting to note that all of the Old Testanent Major and Minor Prophets except
Hosea and Haggai brought indictments against foreig nations and cities for violations of
the moral law—even though Moses was never sent tbem nor were they directly given the
Law. This demonstrates Paul’s teaching in Romans d4nd 2, that the knowledge of God and
the moral requirements of his law should be self-edent to the human heart and
conscience.

0 Matters of morality generally are indicated by asistent,
uniform witness concerning a given behaviour orduan.

If there are inconsistencies or contradictions, its likely that the matter is not moral, but is

culturally relative; for example, the role of womenin the New Testament church varies
from being told to be silent, to a woman instructiig an apostle in the way of the Lord “more
accurately;” cf. Acts 18:26.

If the subject matter is not inherently moral, tliteis likely cultural.
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These issues interestingly never show up in any ahe “sin lists” found in the New
Testament Epistles; that is, in the passages thaime a host of sins which are condemned
by the various authors. Nor do these issues shovp un any of the “do lists,” which are
those passages which enumerate a series of moraherations.

As an example, the Epistles identify a number of nigers as non-moral issues; such as, food,
drink, holy days, etc.

We must distinguish between absolute biblical pples and their
specific application in any given matter.

0 As an example, we will use Paul’s exhortation ® th
Corinthian church found in 1 Corinthians 14:29-33.

1 Corinthians 14:29-33

Two or three prophets should speak, and the otlstrsuld weigh
carefully what is said. And if a revelation comessbmeone who is
sitting down, the first speaker should stop. Fou yan all prophesy in
turn so that everyone may be instructed and engmdaThe spirits of
prophets are subject to the control of prophets: 6od is not a God of
disorder but of peace.

When we read the larger literary context, we fingatt the
fundamental problem which Paul is addressing id¢ tfadisorder
resulting in the failure to achieve the goal ofpmrate and individual
edification in their meetings. The universal bibli principle which
underscores Paul’'s instruction is the promotionunity, love and
edification by maintaining order in their meetingBhe specific
historical application was to limit the number abphets speaking
and require that they only talk to the church ona @me.

In light of this, how might these verses apply tehairch gathering
today?

0 Having several people speaking or prophesying
simultaneously would still violate the principledty.

0 On the other hand, having more than two or threplpstic
speakers throughout a meeting would not necessaoilyte
the principle, even though the specific biblicadtbrical
instruction is not being upheld, provided of couttsa there
is order, clarity of communication and edificatitaking
place.
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o However, if the content of the speakers is so diseoted
that the people are confused, then it could beeargat the
principle was being violated.

This raises questions about whether the corporatese of tongues in a contemporary public
church service is necessarily prohibited by 1 Corithians 14. Applying the same line of
reasoning and analysis, an argument could be maderfits permissibility, provided that the
fundamental principles underlying Paul’s instruction are not violated.

In applying biblical truths and principles to ouivés, we
need to differentiate between universal standagieup
covenant standards and personal standards. Unraers
standards apply to all Christians in all culturdsréugh all
history. Group covenant standards apply only toi§ltans

in a particular group (family or church), but noecessarily

to those outside the group. Personal standardsnaagters

of personal conscience based on an individual’'s
understanding and application of moral truths antlical
principles

1. In applying biblical truths and principles to our lives, it is
important to differentiate between three different levels of
standards. Failure to do so often leads to unreasable demands
and unnecessary conflict. A proper appreciation, aessment, and
application of these standards will result in greagr stability and
harmony between believers.

2. Universal Standards

These are the moral truths and spiritual principi¢gulated in the
Bible.

They apply to all Christians of all ethnicitiesah cultures through all
of history.

They are recorded in the Bible with a consistentfied witness.
They do not include:

0 Anything not established by 2-3 clear biblical vegses.
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As it is written, “Every matter must be establishedby the testimony of two or three
witnesses.” (1 Corinthians 13:1)

0 Anything declared by Scripture to be obsolete.

... such as the sacrificial system of the Old Testaent which is declared obsolete in the book
of Hebrews.

0 Anything which has an inconsistent witness in Sari.
... such as women being silent in church.
0 Anything which is a matter of cultural relativity.

... such as abstention from certain foods and drirk the celebration of certain holy days,
etc.

These standards never change.

They are non-negotiable and must be proclaimed, ugtd and enforced by Christian
leaders, churches and ministries everywhere.

3. Group Covenant Standards.

These are policies for groups of Christians, sigch tamily, a church,
a ministry, a school, etc., which are designedpbold moral truths
and spiritual principles articulated in the Bible.

Church membership classes, school dress codes, fimentertainment standards, and

ministry alcohol policies are all examples of polies which do not appear as universal
standards in the Bible, but nevertheless help thergup promote and uphold various biblical

truths and principles.

These apply to all Christians in the group, buttodhose outside the
group.

It is the failure to discern these standards as disict from those which are universally
binding, that often causes unnecessary expectatigngriticism and conflict among
Christians.

For example, while holiness, sexual purity, and skieg God’s will are universal standards
for all Christians, a particular approach to courtship for those seeking to be married is not.
Nevertheless, a ministry or church may establish gdelines for the process of courtship,
engagement and marriage. In this event, all the melpers of the group should be expected
to embrace and uphold such a policy.
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Such policies should be established through wisdorhe light of
Scripture by the appropriate God-given authorities.

This would be the parents in a family, the eldersn a church, the board members in a
ministry or school, etc.

0 These policies should not be established merelyeroasis
of tradition. Scripture, not tradition, should plahe
determinative role in evaluating existing polices well as
in developing new ones.

Such policies should be culturally sensitive, sdoagrovide the least
stumbling blocks necessary to those who are apart Christ.

Churches and missionaries have often failed in thisegard and have made the church
appear to the unbelieving public as not merely holybut foreign and alien to their culture.

Consequently, they have made the prospect of becamgia Christian unnecessarily difficult

and at times, even undesirable.

Group covenant standards are subject to change.

The New Testament is short on rules and long on $egJovernment through the indwelling of
the Holy Spirit. Policies should only be developeds specific needs arise. This was the case
at Corinth where Paul established a number of polies in order to deal with various
problems and sins in the church. However, as was wiar pointed out, we are not
necessarily under obligation today to adhere to theletails of each of Paul's specific
instructions. This underscores the fact that poli@s retain their value only so long as the
circumstantial needs warrant. As circumstances andeeds change, it becomes necessary to
re-evaluate the appropriate correlating policies. h some cases, these policies should be kept
in place; in others, they should be modified; andn still others, they should be altogether
abandoned.

4. Personal Standards
These are matters of personal conscience basech amd&idual’s
understanding and application of moral truths guidtaal principles
articulated in the Bible.
These apply only to the individual believer.
Just as group covenant standards are only bindingrothose who belong to the group and
not to those outside, so also do personal standardpply only to the individual and to no

one else.

These standards should be developed from a stromgcience
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trained by a thorough knowledge of the Bible, antaf a prayerful,
personal relationship with God.

If not, a person can fail to enjoy the liberty whit Christ came to bring, or worse, become
“hyper-spiritual” in such a way that they repel rather than attract people to Christ.

Personal standards should not be confused witleqgneées, opinions,
or desires.

Preferences, opinions, or desires are easily chambend are not issues of conscience.
Personal standards, on the other hand, are indeedatters of conscience, for they stem from
faith; that is, the belief that the person is pleasg God by adhering to them.

Personal standards are subject to change.

As a person grows in their knowledge of God and th&ible, their convictions concerning
extra-biblical personal standards will likely devebp and mature as well. Changes in the
circumstances and seasons of their life will likelypresent fresh challenges requiring the
further development of existing personal standardsr the formation of new ones.

In this session, we looked at some principles ofntéaeutics that will

help us to apply the Scriptures wisely to conteraporlife. We

emphasized that the Christian leader needs to \warkl at the proper
study of Scripture as a caution against driftinp iarror. We noted that
problems in application occur when texts are misayppated, neglected
or mishandled. Two basic rules which should guide application

include: (1) Not interpreting a text as saying stnimg inconsistent to
what it meant to its author or his readers; andR@gognising that when
the specific life situations are similar to thosédnem the text was
originally written, God’s word to us is the sameG@asd’'s word to them.
In texts where the Bible contains teaching regaydituations which are
dissimilar from that we encounter today, we needldok for the

underlying principle implied in the text.

In looking at the challenge of cultural relativityye noted the need to
distinguish those aspects of the text which tramdoeulture and time
from those which are particular to the text’'s argi cultural setting.
Furthermore, in applying biblical truths and prples to our lives, we
need to differentiate between universal standagi®up covenant
standards and personal standards.

© Every Nation Leadership Institute 47
African Region Version 1
February 2006



How to Study the Bible Session 5: Old TestamentsiBInterpretive Guidelines

5 # % %

& 11

Students who complete this session should:

- Understand the interpretive guidelines that helgouanderstan
the Old Testament literature, i.e. the Mosaic Lahwe Old
Testament Narratives, the Psalms, the Wisdom ltitezaand the
Prophetic Literature.

j -

We need to understand the Mosaic Law in the li§ldesus’
interpretation thereof (who taught that the fundamaé
basis of the Old Testament was love) as well @henlight
of the New Testament’s treatment of the Law (whields
three general approaches that correspond to thriéerént
dimensions of the Law; namely, the civil, ceremipraad
moral aspects of the Law.)

1. The Mosaic Law is the foundation upon which theest of the Old
Testament is based. Understanding it provides an iportant
interpretive key to the rest of the Old Testament.

2. Jesus Himself is the ultimate authoritative intgpreter of the Law.
He taught that the fundamental basis of the Old Teéament was
love.

Matthew 22:37-40

‘Love the Lord your God with all your heart and lwill your soul and
with all your mind.” This is the first and greatesimmandment. And the
second is like it: ‘Love your neighbour as yourseMl the Law and the
Prophets hang on these two commandments.
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A major implication of His teaching is that evegwl in the Mosaic
code either encourages and rewards love toward &odman, or
discourages and punishes violations of love tov@sd and man.

For example, in regard to the dietary laws, nearlall of the prohibited foods fell into one of
the following three categories:
Those which were more likely to carry disease in #it part of the world.
Those which were comparatively uneconomical to ragsin that part of the world.
Those which were intrinsically used in religious saificial ceremonies by the pagans
around Israel.
In other words, God was interested in Israel’s phyisal, material and spiritual welfare.

3. Jesus also provided tremendous insight into sonaé the character
of the Mosaic Covenant by referring to what may becalled “Laws
of Condescension.”

When confronted by the Pharisees regarding the ofla man to
divorce his wife for any reason, Jesus replied he following
manner, referring to the provision in the Mosaicv@uant which
allowed divorce:

Mark 10:5

“It was because your hearts were hard that Mosest&/you this law,”
Jesus replied. “But from the beginning of the ci@at God ‘made them
male and female.”

In other words, divorce was allowed because meatsidned hearts
could potentially produce more evil if not allowdd divorce.

Nevertheless, divorce was not according to Godgiraal design or
intent.

This provides insight into why God seemingly permied other practices which are either
discouraged or altogether prohibited in the New Tdament, such as limited forms of
slavery, polygamy, etc.

4. Jesus also had some strong words concerning tapplicability of
the Law not only for His day but for future generatons.

Matthew 5:17-20

Do not think that | have come to abolish the Lawha Prophets; | have
not come to abolish them but to fulfil them. ..yéwe who breaks one of
the least of these commandments and teaches dthdsthe same will
be called least in the kingdom of heaven, but wéo@vactices and
teaches these commands will be called great ikitiggdom of heaven.
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The question naturally arises as to how the Law shubd be practiced and taught in the New
Covenant era. An overview of the New Testament’s ¢latment of the Law yields three
general approaches which correspond to three diffent dimensions of the Law; namely, the
civil, ceremonial, and moral aspects of the Law.

5. Civil (Judicial) — This aspect of the Law concered itself with the
social order of the theocracy, as well as the civilrganization of the
nation and the national existence of the tribes. Iset parameters
for their court system, and served to uphold justie and protect the
nation.

This dimension of the Law was an expression of Gasl'eternal and immutable principles of
justice and standards of social morality, and is avise guide for the ordering of any society,
given that we take their historical & cultural context into account.

In terms of application, the key is to discern timelerlying principles
of moral justice and apply these to each uniquéurll society, but
not necessarily the same punishments.

6. Ceremonial (Ritual) — This aspect of the Law garned all their
modes of worship and was associated with the Tabeaole. It
employed earthly forms to reveal heavenly truths, mny of which
were shadows of Jesus, all of which was useful far spiritually
immature people.

This dimension of the Law is particularly useful fo teaching New Testament spiritual
truths and realities.

In application, we need to glean the deep undeglgpiritual truths
embodied in this aspect of the Law, understandiag the ceremonial
laws are filled with shadows of Jesus’ person antkw

7. Moral (Ethical) — This aspect of the Law revealdGod’s nature,
expressing clear definitions of good and evil, ani epitomized in
the Decalogue. It was a necessary articulation of grality because
of sin’s corrupting influence upon the human condiion.

Consider the downward spiral of moral degradation n the days of Noah prior to the giving
of the Law. Only eight people were deemed worthyfsalvation.

This dimension of the Law gives us an eternal neasf right and
wrong, reflecting God’s holy nature and giving usowledge of sin,
showing us our need for forgiveness, and thus Jdsuspplication, it
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is extremely valuable as it serves as our rule guide for living,
indicating what a life of love looks like (see aRomans 13:8-10).

The ultimate focus of narratives is on God’s int#i@an with
humanity in the development of His plan, not thegete
life stories of particular individuals or families.
Furthermore, narratives illustrate truths and priptes
taught directly elsewhere; such as in the Law.

1. The Old Testament narratives are essentially sties and include
many sections of the Pentateuch as well as Joshiadugh Esther,
and some brief portions of the Prophets.

2. Narratives typically have relevance on three diérent levels: a
bottom, a middle, and a top level.

The story of David and Goliath found in 1 Samueldémonstrates
this well.

o0 On the “Bottom” level, we read and understand toeysin
terms of the interaction between Saul, David, histhers,
Goliath, etc.

It is at this level that children all over the world fall in love with this great story.

o0 On the “Middle” level, we consider the story in tbentext
of Israel’s national history.

It is a significant turning point for the nation in that young David first sets foot upon the
stage of moving Israel forward to finally inherit the land that had been promised nearly 400
years ago to Moses and Joshua.

0 On the “Top” level, we view the story in the ligbt God’s
overall eternal plan of salvation, which was to magady a
nation of people for the coming of his Son into wWld.

It was necessary for Israel to be planted in the tad and grounded in the faith of the Mosaic
covenant in order to be prepared for the Messiah.
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3. It is important to keep in mind that narratives are not full
biographies. Their ultimate focus is on God’s inteaction with
humanity in the development of His plan, not the cmplete life
stories of particular individuals or families.

4. Narratives also are not full of mysterious hidde meanings.

Some things in the stories simply are not clear. &wetimes we are not told what God did to
make something happen, or how or why God did someithg. We should not feel compelled
to come up with “revelations” or insights into things which are unclear in order to have an
answer for everything.

5. Narratives are not intended to be used as a priany source for
direct teaching. Instead, they illustrate truths am principles
taught directly elsewhere; such as in the Law.

6. Some basic advice to follow when studying the matives are as
follows:

Pay attention to the underlying implicit principliesthe story.
Allow clear texts to always guide the interpretataf obscure texts.
Beware of searching for obscure hidden meanings!

Be cautious in your search for types (cf. SessieriBhe Typical
Principle.”)

The Psalms are a poetic genre that appeal to oustiems
and help us to give an honest expression of owrsely
God. They were not primarily designed to teachesys of
doctrine and should therefore not be read too &tigr
Furthermore, we should always read the Psalms as
complete units and understand them within the cormtethe
Mosaic covenant and the historical experiencesiadl.

1. The Nature of the Psalms.

They are musical religious poems written by an emciMiddle

© Every Nation Leadership Institute 52
African Region Version 1
February 2006



How to Study the Bible Session 5: Old Testamenasi®Interpretive Guidelines

Eastern people, and should be read as such. Thaasiibkat they are
designed to be sung in worship to God, not reasldilsection of law,
or a historical narrative. Furthermore, they ini@mally appeal to the
emotions of the worshiper, and were not primarigigned to teach
systems of doctrine.

By their very nature, the Psalms are extremely usaf in helping us give honest expression
of ourselves to God; especially our joys and sorrasy successes and failures, hopes and
regrets. We shouldn’t over analyse the Psalms asdhgh they contained propositional lists.

The Psalms are squarely based on the truths entbodie Mosaic
covenant and the historical experiences of Israel.

This fact helps explain the imprecatory Psalms; thais, those Psalms which express hatred
toward the enemies of God and/or call for divine wath and destruction to come upon
them; e.g. Ps 137:8-9. The Mosaic Law provided fdian eye for an eye.” It was this law of
retribution that lay behind the calls for judgment upon the unrepentant enemies of God,
who had inflicted merciless and unjust suffering upn the people of God. Such Psalms were
written prior to the revelation of the New Covenantin the person of Jesus Christ.

Many of the Psalms also contain prophetic messiahisions.

Using the New Testament as a starting point, one @aross reference numerous quotations
from the Psalms that were applied under the inspiraion of the Holy Spirit to Jesus.
Reading the entire Psalm from which such quotationare referenced, one can often identify
further prophetic allusions applicable to Christ within the Psalm.

2. How to Read the Psalms.

It is helpful to be aware of the different typesRdalms which were
used for different functions in the life of Israeld the believer.

These appear scattered throughout the entire colléon; (cf. Fee & Stuart, pp. 194-197).

0 Some examples include Laments, Thanksgiving Psalms,
Hymns of Praise, Salvation History Psalms, Psalrhs o
Celebration and Affirmation, Wisdom Psalms, and gon
Of Trust.

Keep in mind that each Psalm is a complete und,that we need to
honour its integrity.

o0 In light of this, don'’t isolate verses from theiortext and
treat them independently as one would many of éises in
the Proverbs. Instead, be in the habit of readmgentire
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Psalm, paying attention to the development of thofigm
start to finish.

There are often several sections of thought withia given Psalm, which can be identified in
a good translation by the spacing of the text empy®d by the publishers. One should
consider how each section is related to the othertooking for a clear development of
thought resulting in an overall conclusion is usudy the key to correctly understanding the
Psalm.

Being a poetic genre, the Psalms employ many fggafespeech and
are often not to be read too literally.

At a later time please see the Additional ReadingFigures of Speech” in Appendix D.

The goal of the wisdom literature is to help thader to live
in the fear of the Lord. The wisdom literatureludes the
book of Ecclesiastes (cynical wisdom); the bookJalb
(theodicy); the book of Proverbs (practical livingnd the
Song of Songs (marriage).

1. The Nature Of Biblical Wisdom.

Theological issues and redemptive history are hetgrimary focus
of biblical wisdom. Instead, the goal is to help tleader to live in the
fear of the Lord.

2. Ecclesiastes—Cynical Wisdom.

Ecclesiastes represents the expression of the dtiggnel of human
wisdom based on two significant, but false pressgmms: 1) God is
far away and uninvolved in human affairs; and 2atbds the end of
everything. Consequently, the advice given is meamy to help

someone make the most out of this “meaningless’ 8iometimes the
advice agrees with, sometimes it disagrees withrége of Scripture,
which is to be expected considering its operatigmakuppositions.
The book builds up to the last two verses whichvig® the

interpretive key for the whole work.
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Ecclesiastes 12:13-14

Now all has been heard; here is the conclusiorhefrhatter: Fear God
and keep His commandments, for this is the whdle afuman. For God
will bring every deed into judgment, including evehidden thing,
whether it is good or evil.

The reader must therefore be well grounded in thatwvhich is taught clearly in the rest of
Scripture, particularly the Mosaic Covenant, in order to rightly interpret any given text of
this insightful book.

3. Job—Theodicy

Job, on the other hand, presents a theological waklife entirely
opposite that of Ecclesiastes. The worldview of’ddhbends is as
follows: God is always directly involved in eachrgen’'s life,
continuously meting out judgments and rewards spoase to human
attitudes and behaviours. All suffering therefasedue to sin or the
need for chastisement, while all blessing is duebiedience.

The result is a mixture of truth and wrong adviod aonclusions on
the part of Job’s friends. The purpose of Job isitow how flawed
this theology is in the light of the suffering dfet righteous. When
interpreting Job, it is important to pay attenttonvho is speaking. If
not, it may produce misunderstanding and misap@atpn of the

text. What God says is obviously most important.

4. Proverbs—Practical Living.

“A proverb is a brief, particular expression ofttri*® Its brevity
enhances memorization and helps drive home a pkatipoint, while
its flaw is that it is not exhaustive in eitheraiebr doctrine.

The Book of Proverbs must be read as a whole. Niwigual proverb
is a complete statement of truth. Each must benbath with other
proverbs and the rest of Scripture.

The purpose of the Proverbs is to convey genenathgr and
principles, not articulate flawless expositions tieology &
philosophy. Thus they should not be taken toodltgror universally.
They should not be thought of as legal guarantea® fGod, but
instead are based on general life experience lwad under the
Mosaic covenant and speak from that perspectivey Tidicate what
is likely to occur in life, not what is guaranteedoccur.
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For example, Proverbs 10:3 states, The LORD does not let the righteous go hungry, but he
thwarts the craving of the wicked Yet the apostle Paul often went hungry (see 1
Corinthians 4:11). Was Paul therefore not righteousor even worse, was he wicked?! Of
course not.

5. The Song Of Songs—Marriage.

The plain meaning of the text is that it is an et love song, and
as such provides tremendous insight into cultigasirstrong, healthy,
growing love relationship between a husband and.wif

When interpreting the many compliments bestowedth®y lovers
upon each other, it is helpful to note that the pansons may not be
to specific features, but to the effects whichdbgects make upon the
observer. That is, they are impressive, elegamtutiel, captivating,
or some such thing.

For example, 1:9 reads, “I liken you, my darling, b a mare harnessed to one of the chariots
of Pharaoh.” This does not immediately appear to benuch of a compliment, and in fact to
uninformed ears sounds like more of an insult. Ingiht is provided through a piece of
historical information, though. Egyptian chariots used stallions, not mares. Thus a mare
would especially attract attention if it were harnessed to Pharaoh’s chariots. In other
words, the compliment means that the woman is to héover as though the only woman in a
world full of men.

The Song has tremendous application to the Ch&sla type (not an
allegory) it speaks to the Church about its refegiop with Jesus; cf.
Ephesians 5:31-32 which refers to the union betw@emnst and the
Church as that which exists between a husband &ad w

Caution should be exercised in such application, keever. All application must be rooted
and grounded in the basic premise that the Song &bout human love and marriage. Do not
attach spiritual significance to every minor detailof the Song; that is, don’t look for hidden,
spiritualised meanings beneath the plain and obviai meaning of the text which are not
evident. The Song serves best to illustrate truthdearly taught in the New Testament.
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The prophetic books were written to make specifimimgs
or promises to the people of the OT at various sim&he
following interpretive guidelines are helpful: (1)
Understanding prophetic distance (some prophecies
concerned events of the imminent future whereasrsth
were set against the background of more distamtsye(2)
the Breach Principle (i.e. sometimes events meation
consecutively are thousands of years apart chragio&ly);
(3) Dual Fulfilment (some prophetic words have mthran
one single fulfilment); and (4) New Testament Ifuknt
(numerous portions of the Prophets were fulfilled the
person and work of Jesus Christ.)

1. The Historical Context.

The primary function of the prophets was to cadiitown generation
to repentance and faith according to the provisiohshe Mosaic
Covenant. Most of their prophecies were filled wafiecific warnings
and promises based on the blessings and curs&seolth the Mosaic
Covenant.

Their religious, cultural and historical settingfés removed from us.
Outside reference books can therefore be very welpf bridging

these gaps; for example, a Bible dictionary, st@lple, Bible

handbook, or commentary can often provide importaatkground
information helpful to better understanding thettex

It is valuable to consider the setting of eachhef prophetic books in
relation to the Old Testament historical bookswa#l as to any other
of the prophetic books, which may have been conteamp with
them.

Please see at a later time, the helpful AdditiondReading in Appendix D, “Chronology Of
The Old Testament Prophets.”

2. Individual Oracles.

Many prophetic books are comprised of numerouslesaavhich are
simply self-contained divine messages. These atenpoessarily
arranged in chronological order either in respecthie events they
predict nor to the time at which they were receigedelivered.
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Therefore, one should not assume that each consewetoracle is chronologically built upon
the previous one, or that ancient Israel originallyheard them in the order in which they
currently appear. On the other hand, it is appropriate to assume that the oracles are
arranged in the order in which they appear for speffic literary purposes. Therefore, the
reader should look for connections in themes and bject matter between the oracles. Good
commentaries can be very helpful in these matterfut careful reading and rereading can
also provide much insight.

3. Understanding Prophetic Distance.

A majority of the prophecies concerned events thate in the

imminent future of the original listening audiend¢evertheless, a
number of these prophecies were set against thegimamd of much

more distant events. It is not uncommon for thaseal” and “far”

prophecies to blend together in the language optbphets. This can
be understood by the following diagram.

Neal Fai

v

- Time

A B

The prophets sometimes saw and heard future ewgthtsut a clear
sense of “distance” between them, which is illustlaby diagram
(A). Thus “near” and “far” events are sometimesdsaiched together
so that the prophetic language tends to blend ah suway that the
distinction between the two seems to blur somewb&igram (B)

illustrates the actual distance of time betweerethents.

For example, the phrase, “the day of the Lord,” wadypically employed to describe events
which were actually imminent in their day, thus rerdering the “near” events as symbolic or
indicative of the Final Day of Judgment. Other eschtological language is similarly used.
Care must therefore be taken not to ascribe all theletails of such prophecies to the end of
time. Rather, one must draw the parallel between th near and far events.

4. The Breach Principle.

Sometimes prophetic language glides smoothly fr@scdbing one
event to another, giving the impression that theg alose in
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chronological proximity, but in reality are hundsedor even
thousands of years apatrt.

Malachi chapter four illustrates this well. Verses1-3 prophesy concerning Jesus’ Second
Coming, which is still yet to come. Verse 4 is addssed to Malachi's contemporary
audience around the time of 450 B.C., and is refeneing Moses, who lived around 1600
B.C. Verses 5-6 prophesy concerning John the Bapts ministry, which would take place
around 25 A.D. All told, these brief six verses car four different time periods ranging
over more than 3600 years!

5. Dual Fulfilment.

Some prophetic words have more than one singlgnight. This can
often be the case when predicted events in Isra@lsinent future
serve as types for events and persons yet to corder uhe New
Testament era.

An example of this is found in Joel 2:1-11, whichpeaks of the “Army of the Lord.” Some
Bibles provide an editorial heading for this passag, entitled, “An Army of Locusts,” which
understands the passage as predicting an imminentatural disaster also foreseen and
described in chapter one. Many commentators considethe locust plague to be a
foreshadowing of the Assyrian armies which would o& day invade the nation. Many also
believe this “Army of the Lord” to speak propheticdly as a type to Jesus’ Second Coming;
cf. Mal 4:1-3; 2 Thessalonians 1:6-10; Rev 19:11-2Thus, in this unusual case, the passage
may actually have a triple fulfilment.

6. New Testament Fulfilment.

Numerous portions of the Prophets were understopdhb first
apostles and the early church as being fulfillethenperson and work
of Jesus Christ. To gain insight into their untirding, it is
worthwhile to begin by first reading the New Testantis quotes of
the Old Testament which are fulfilled in Christ ahé Church. Then
we can reference these quotes to their Old Testalitenary setting,
reading their larger context in which they origlgadppeared. When
doing so you will often find further prophetic igit pointing to the
New Covenant era.

For example, Matthew 21:4-5 references Zech 9:9, b@:10, which is unquoted in the NT, is
also messianic.

Matthew 21:4, 5: This took place to fulfil what was spoken throughe prophet:“ Say to the
Daughter of Zion, ‘See, your king comes to you, glenand riding on a donkey, on a colt, the
foal of a donkey”
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Zechariah 9:9, 10:Rejoice greatly, O Daughter of Zion! Shout, Daughtef Jerusalem! See,

your king comes to you, righteous and having saleat gentle and riding on a donkey, on a
colt, the foal of a donkey. | will take away the ahots from Ephraim and the war-horses from
Jerusalem, and the battle bow will be broken. Hdlwroclaim peace to the nations. His rule
will extend from sea to sea and from the River ke tends of the earth.

Zechariah 9:9 refers to Jesus’ first Advent, while9:10, which is not quoted in the New
Testament, clearly refers to His second Advent.

Building upon this foundation you will begin to dmver other
prophecies that also point to the New Testamenttleaf are not
always directly quoted in the New Testament. Renexmthe Old
Testament was the preaching book of the apostles.

In this session we considered some interpretiveedues that will help
us understand different aspects of the Old Testan&sriptures,
including the Mosaic Law, the Old Testament Navesj the Psalms, the
Wisdom Literature and the Prophetic books.
Looking at the Mosaic Law, we noted the need toeustdnd it in the
light of Jesus’ interpretation thereof (who tauttdt the fundamental
basis of the Old Testament was love) as well athénlight of the
New Testament’s treatment of the Law (which yieldsee general
approaches that correspond to three different déines of the Law;
namely, the civil, ceremonial, and moral aspecthefLaw.)
Looking at the OId Testament narratives we empledsitheir
ultimate focus on God'’s interaction with humanitytihe development
of His redemptive plan. Narratives also illustratehs and principles
taught directly elsewhere; such as in the Law.
Looking at the Psalms, we noted that they are dipagenre that
appeal to our emotions and help us to give an hamgwession of
ourselves to God. We should always read the Psabnsomplete
units and understand them within the context ofMusaic covenant
and the historical experiences of Israel.
Looking at the Wisdom Literature, we noted thairtheain goal is to
help the reader to live in the fear of the LordheTwisdom literature
includes the book of Ecclesiastes (cynical wisdatimg; book of Job
(theodicy); the book of Proverbs (practical livinghd the Song of
Songs (marriage).
Finally, looking at the prophetic books, we notdtttthey were
written to make specific warnings or promises @ people of the OT
at various times. The following interpretive guides are helpful:
(1) Understanding prophetic distance; (2) the BmeRcnciple; (3)
Dual Fulfilment; and (4) New Testament fulfilment.
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Students who complete this session should:
Understand the interpretive guidelines that help tos
understand the New Testament literature, i.e. thistles, the
Gospels, the Parables and the book of Acts.

In this session we will look at interpretive guidels that will help us
to understand different aspects of the New TestanSamiptures.
These include the Gospels, the Parables, the bbdkcts and the
Epistles. The apocalyptic literature in the bodkhe Revelation is
looked at more closely in the Theology Il course.

When interpreting the Gospels, we need to take into
consideration the historical context of Jesus ab agthe
specific emphasis given to specific events by eache
Gospel writers. We should also note literary aspeaxf

the Gospel writings specifically as they relate to
chronology, interpreting individual passages and
interpreting the Gospels as a whole.

1. The Historical Context of Jesus—In General.

Knowledge of the political, economic and religioakmate of

ancient Palestine in the time of Jesus contributes our

understanding of the Gospels. Sources for finding information

include: Bible dictionary and encyclopaedia arsSc¢leatroductory
articles to commentaries; articles in Bible handtsp@nd specialty
articles in certain study Bibles. Much can also dexived by
piecing together many pieces of historical inforiorat found

throughout the biblical texts themselves.
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2. The Historical Context of Jesus—In Particular.

The historical settings of specific events as reéedrin the Gospels
must be taken into consideration when interpreflagus’ actions
and words. Caution must be exercised, howeveryaste are not
necessarily always arranged in chronological order.

For example, Matthew at times treats subjects theniaally instead of according to a
strict chronology. This can be seen from the sayirsgof Jesus listed in Matthew 10 which
are scattered throughout Luke in completely differat historical settings.

3. The Historical Context of the Evangelist.

John’s words found in 21:25 of his gospel providesuwith food for thought: And there are
also many other things which Jesus did, which ife§p were written in detail, | suppose that
even the world itself would not contain the booksieh were written. The implication
should be obvious: each of the Gospel writers seted and fashioned their material for
the specific audience to whom they were writing.

In addressing their original audiences, each ofGlospel writers
emphasized different issues and themes, which, wbesidered
by the Bible student today, results in a fuller erstanding and
appreciation of each entire gospel. Reflective,tiphel readings of
the gospels, or the reading of an introductoryckatio a gospel in a
quality reference work, will yield such insight.

4. The Literary Context—Chronology.

We have reliable, true, accurate historical sestimythe Gospels,
but not necessarily arranged in strict chronoldgicader.

Consequently, it is not possible to come up withsiagular,

comprehensive chronological account of Jesus’ imnidy

synthesizing the Gospels. Therefore, we shouldant@matically
assume that a given event in a Gospel is necesdaked

chronologically with what precedes or follows. Reearefully,

comparing Gospels, and consider the thematic, ahyer
arrangement of the material.

5. The Literary Context — Interpreting the Individu al Passages.

Think Horizontally — Among The Gospels.
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o There is value in comparing parallel passages antong
Gospels. For example, sayings and events whichaappe
in more than one Gospel and have the same historica
context, or identical or similar sayings which have
different historical contexts, are worth compariagd
contrasting between the Gospels.

When doing so, be sure to notice both the similaigs and the differences between the
Gospels. Extra details from another Gospel have vaé, but don't lose sight of each
Gospel’s integrity. The differences provide insighinto a given writer’'s purpose; that is,
why he wrote what he wrote.

Think Vertically — Within A Gospel.

o Don't force every story and passage into an eXatirsa
timetable. The Gospels in their present form é&re t
Word of God to us; our own reconstructions of Jekias
are not. Instead, analyse the flow of the narratisk
yourself: what is the gospel writer emphasizing] aow
does it connect with what precedes and what follows

6. The Literary Context — Interpreting the Gospelsas Wholes.

Try to get the big picture. It is challenging besaithe Gospels are
long, but is rewarding because it will help youteetunderstand
the full context of each incident.

For example, when studying the Sermon on the Mounh Matthew, you should interpret
any portion of the sermon in the context of both tk entire sermon as well as the overall
Gospel.

Parables are stories that are true to reality amé¢h a
moral or spiritual lesson. They are designed toyake a
response from the listener; usually a change ofdmin
attitude, belief, or action. Some parables weld to an
individual audience, some were told to multiple iandes
and some were told to help us understand the kimgoio
God.

© Every Nation Leadership Institute 63
African Region Version 1
February 2006



How to Study the Bible Session 6: New Testamenasi®BInterpretive Guidelines

1. The Nature Of The Parables.

A parable is simply a story that is true to reakyd teaches a
moral or spiritual lesson. Generally speaking, they not stories
with mysterious hidden symbolic meanings where edetail has

a significant secret associated with it. Such@pr@ach opens the
door to every kind of uncontrolled, subjective mpretation.

Fee & Stuart provide us with an example of such rddess interpretation on page 136,
where they review St. Augustine’s treatment of th&ood Samaritan.

Nevertheless, some of the parables were meant tmnderstood
allegorically, as is evidenced by Jesus’ explamatbthe Parable
of the Weeds; cf. Matt 13:36-43, 24-30. In suchesathe meaning
of the symbols and points of reference should barcind not open
to multiple interpretations which leave the Bibtedent confused.

The Wycliffe Bible Encyclopaedia provides us with agood, brief description of an
allegory: A “prolonged metaphor” (longer and more detailed) ivhich objects or events are
understood as symbolic or typical of meanings inatiner realm of discourse. An allegory is
distinguished from a parable in that an allegory rk@s each detail representative of the
truth or meaning, whereas a parable stresses onatre@ truth. A hard and fast line is
difficult to draw, since many parables lend themees to allegorising®

2. How The Parables Function.

They are designed to provoke a response fromgstenkr; usually
a change of mind, attitude, belief, or action.

Sometimes they have an unexpected twist.

In the Parable of the Talents (Matthew 25:14-29),he surprise is the severity of the
judgment announced upon the unproductive servant,dr he had not stolen, embezzled,
squandered or lost the investment, but instead retued it without loss. Furthermore, he

had the least ability of the three servants entrugtd with the master's money. The
parable’s conclusion would have astonished the otiigal audience, causing them to weigh
seriously their responsibility before God to make god use of that which has been
entrusted to them.

In order to grasp the message of a parable, important to find
the various points of reference. This can be darfeliows...

o Put yourself in the listener's place and try to rhdee
parable from their perspective.
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0 Anticipate the expected flow of the story as itald$.
o Catch the unexpected twist, if there is one.

o Grasp the main point. Most parables have one main
point, and sometimes one or several sub-points.

In the parable of the Prodigal Son, the primary pont concerns itself with the embittered
older brother’s relationship with his father, while several sub-points can made from the
younger brother and his relationship with his fathe.

3. Identifying the Audience

The Parable of the Good Samaritan in Luke 10:25&ves well
to illustrate the value of identifying the originaudience. The
parable is told to an expert in the Law in respadiesa discussion
with Jesus over the greatest commandments. Suywmértexwere
members of the Pharisees, who prided themselvama-giving.
Hearing Jesus say that a priest and a Levite ighareeaten man,
would not have bothered the expert since these wward have
been associated with the Sadducees, who wereowdigipponents
to the Pharisees. Being a Pharisee, the expertdwmaue thought
to himself that he himself would surely help theatem man.
Introducing a Samaritan as the man who came tovittam’s
rescue would have introduced an unexpected twittdcstory for
the expert, considering that Jewish-Samaritan iosiships were
notably poor.

The impact of the parable was such that it sereedxpose the
prejudice of the Pharisees and of this expert irtiqudar. The
main point is clear: There is no place for prejedit the heart of a
disciple of Jesus; we are to love our neighbourpever they
might be.

4. Multiple Audiences.
The Parable of the Lost Sheep — Luke 15:1-7.

This parable illustrates well the benefit of considring whether a parable may have had
more than one category of people originally listemig to its telling. Jesus told the parable
In response to a critical comment made by the Phaees and teachers of the law
concerning his spending time with “sinners.” The ma point of the parable is to
communicate that Jesus is justified in His actionsowards sinners.
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Luke 15:1, 2

Now the tax collectors and ‘sinners’ were all gathg around to hear
him. But the Pharisees and the teachers of the rawtered, “This
man welcomes sinners and eats with them.” ThensJedd them this
parable ...

Although not explicitly mentioned, the presencehef disciples
would naturally be assumed. Thus, we have in Jdgeging three
different viewpoints represented by: 1) the taxlembrs and
‘sinners,” 2) the Pharisees and teachers of the &awd 3) the
disciples. Although each would have understood emad have
agreed on the main point of the parable, they wdwdde each
heard it differently for themselves; that is, havapplied to them,
or what it meant for them.

0 The tax collectors and “sinners” would have takesay
comfort from the parable, for it communicated God’'s
heart and compassion for them.

o Conversely, the Pharisees and teachers of the @wdw
have understood the parable to be a rebuke frous Jes
their attitude.

o The disciples, on the other hand, would have unoeds
the parable as an exhortation to do the same as:Jes
seek and save the lost.

5. Parables of the Kingdom.

There are a series of parables in the Gospels wWiggin with the
phrase, “the kingdom of heaven is like,” or wordsigilar to it.
This wording does not necessarily mean the kingdbimeaven is
like the very next specific thing mentioned; sushaamerchant, a
net, yeast, etc. Rather, the entire parable is thie kingdom of
heaven. The meaning of the phrase could perhapdetier
translated: “It is like this with the kingdom ofdneen...”
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The book of Acts provides us with some historical
examples which are normative, provided that “the
purpose of a given narrative is to establish preced
with other historical examples which we should do,
provided that there is sufficient evidence of asistent
pattern; and with still other historical examplesiah we
may do, provided that they are culturally applicabl

1. Applying Acts as Narrative.

A general maxim often maintained concerning therjretation
and application of narrative passages of the Bible Unless
Scripture explicitly tells us we must do something,cannot
function in a normative way; that is, we cannot,s&ye must do
this;” rather, we can only say, “We may do this.”

Fee & Stuart put it this way: “The Word of God in Acts that may be regarded asmative
for Christians is related primarily to what any gan narrative was intended to teach.
...Historical precedent, to have normative value, mi® related to intent. That is, if it can
be shown that the purpose of a given narrativeasestablish precedent, then such precedent
should be regarded as normativgFee & Stuart, p. 108)

The positive results of this approach are thatfeguards against
dogmatic assertions of orthopraxy which are unbgjia
substantiated. In other words, it prevents misglidand
overzealous people from requiring others to practiéngs found
in the narratives that were never mandatory fooabod’s people,
such as selling all your possessions and givingntteethe church.

The problem with this approach is that it is a feistrictive and
tends to leave us with little from Acts that is mative for
Christian experience and Christian practice.

If, however, Acts were intended to provide us vétglimpse as to
what God’s church should be like, then a third raltve would

be: “We should do this;” as opposed to “We musttkis,” or

merely, “We may do this.”

2. A Biblical Case For Divine Patterns.

A pattern can be considered “an original modeirutation.”*

© Every Nation Leadership Institute 67
African Region Version 1
February 2006



How to Study the Bible

Session 6: New Testamenasi®BInterpretive Guidelines

Paul identified himself as an expert builder or wis master builder, who was careful to
build God’s church according to God’s wisdom. (TheGreek can also be translated “wise

architect.”)

1 Corinthians 3:9-23 (excerpts)

For we are God's fellow workers; you are God'sdjgbod's building.

By the grace God has given me, | laid a foundatsnan expert
builder, and someone else is building on it. Butheane should be
careful how he builds. ...Do not deceive yoursellfeany one of you
thinks he is wise by the standards of this agesh®uld become a
"fool" so that he may become wise. For the wisddrthis world is

foolishness in God's sight...

The inference is that there is a divine pattern tahe building of the church. To build
according to it is wisdom, to build according to or’s own wisdom is foolishness.

In the Old Testament God is identified as the aechiof both the
Tabernacle and the Temple, both of which are tybeke church;
that is, dwelling places of God’'s presence. Exa2l® states this
regarding the Tabernacle, while | Chronicles 28tB119 does so
concerning the Temple. In both cases, God’'s peesand glory
filled his dwelling place after the people carefudind completely
obeyed God by building according to his detailednplThis is
recorded in Exodus 39:32; 39:43; 40:1-35 regarditige
Tabernacle, and in Il Chronicles 5:13-14; 7:1-3arding the
Temple.

In a similar fashion, God filled the Church withrshpresence and
glory on the day of Pentecost just as he had doite the
Tabernacle and Temple. The inference is that Jeadsbuilt the
Church according to God's pattern; cf. Mt 16:18; B&-2; 2:1-4.
The apostles, too, after receiving instructionsrirdesus, carried
on building the Church in such a way that it coméid to attract the
presence, power and glory of the Holy Spirit. Theplication is
clear: Acts explicitly reveals a Church that isrgebuilt according
to God'’s pattern.

3. Acts as a window into God’s pattern for the NewTlestament

Church.

This unique book of the Bible serves as a bridge tveeen the Gospels, which anticipate
the establishment of the Church, and the Epistlesyhich assume the establishment of the
Church. It is the only book of divine inspiration which actually records the establishment
and advancement of the Church. Therefore it becomean extremely valuable key to
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building the Church. In it we see a Church that isexperiencing the “triumphant, joyful,
forward-moving expansion of the gospel, empoweredytthe Holy Spirit.”

We should assume the Holy Spirit intended us tamglmsight,
understanding, and guidance from Acts for the psepof
identifying consistent patterns for the buildingtbé Church. For
example, it is the only biblical source which givas explicit
insight into being baptized in the Holy Spirit. @thpatterns which
can be gleaned would include water baptism, cotpopaayer,
multinational church planting teams, etc. In orttediscern such
patterns, we should look for matters which havdeast two or
three witnesses, or are attested to several timesither the
Gospels or the Epistles.

As an example of this, please see at a later timieet Additional Reading in Appendix E,
“Initial Infillings With The Holy Spirit.”

In conclusion, we can say that Acts provides ushwsbme
historical examples which we must do, provided tifa¢ purpose
of a given narrative is to establish precedentthwather historical
examples which we should do, provided that thersuSicient
evidence of a consistent pattern; and with stieot historical
examples which we may do, provided that they arkually
applicable.

The Epistles apply theological truth to particular
historical circumstances at the time of Paul anc th
apostles. In order to apply these theological tsuth our
modern-day context, we need to consider the Histbri
and Literary Context of the book. We should alsg p
careful attention to our interpretation of problem
passages.

1. The Nature of the Epistles.

The Epistles are referred to as 'Task Theologyalse they
practically apply theological truth as opposed &raty articulating
it academically. The problem with this for us istthve don't know
all of the circumstances surrounding a given epidthe challenge
for us is to take the eternal Word given in a dpesituation and
apply it today.
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2. The Historical Context

A consideration of the historical context of a givepistle leads us
to ask some key questions; such as: 1) Who is ubi@e? 2) To

whom is he writing? 3) What was the occasion wigakie rise to

the epistle?

In seeking to answer these questions, here is sompertant
advice:

0 Read the whole epistle - get the big picture. Damérely
read bits and pieces here and there in a discaguhect
fashion. Look for entire sections of thought.

For example, the subject matter of spiritual giftsis covered by Paul in a passage that
covers all of 1 Corinthians 12-14, which concerngself with the proper use of such gifts
in the context of the church’s life and public meahgs.

o As you read through an entire epistle, look for
information in the text that sheds light on the iande,
the author, and the occasion. Sometimes, this neay b
implicit as opposed to being explicitly mentioned.

Much can be inferred concerning the condition of tle audience to whom Hebrews is
written, as well as the challenges they were facingy a careful reading of the epistle even
though not much is explicitly stated.

o Taking notes will help you remember your observance
make connections between them, and clarify your
thoughts.

3. The Literary Context.

For more in-depth study, it is beneficial to userenthan one
translation. Insights can often be gained througimele turn of a
phrase in a particular translation that would retéhbeen noticed
in another.

When reading look especially for key words and pésa which
indicate the focus or emphasis of the author. Siomestthese will
be often repeated; other times they will appedh@abeginning of a
passage revealing the focal point of what followsai particular
section.

Identify the paragraphs. The question to be askedVhat is the
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main point of what is being said? Remember, thstkgsi are not
proverbs; i.e. short, stand-alone sayings.

A point to consider is that a translation’s paragrgh divisions might be logical and may
follow the Greek text, but this is not always the &se. It is important to read carefully
and analyse the flow of thought for yourself.

Similarly, chapter and verse divisions may not alwgs reflect the flow of thought. For
example, 1 Corinthians 7:1 clearly belongs to therpceding passage in terms of thought.
Our present chapter and verse divisions were not adeloped until more than 1000 years
after time of Jesus and the apostles.

Always ask yourself two questions: 1) What is besagl? 2) Why
is it being said?

All this can be done without reference works. All pu need is a Bible and some time.

4. Problem Passages: Some Guidelines.

In reading and studying the epistles, we inevitatxlyne across
passages or lines which are difficult to understantfhen this
occurs, it is important to keep some of the follegvguidelines in
mind.

What God wants us to know, He has communicated.t\ighaot
communicated, He has wisely not given us. We shooldseek
additional personal revelation.

Deuteronomy 29:29 speaks wisdom to us concerning cdu matters: The secret things
belong to the Lord our God, but the things revealéélong to us and to our children
forever, that we may follow all the words of thiaw.

The Scripture we have is sufficient for us in alitters of doctrine
and practice. In Scripture God has given us alheed, but not all
that we want. We need to be content with some ditioibs in our
theological understanding.

We should never be dogmatic about things that amenain or
unclear. If you are speaking publicly and dealinighva problem
passage, explain it as not being clear.

If you get a “revelation” beyond, but not contradiy to the Bible,
you do not have a right to preach and teach it ddigally. It is
non-authoritative personal opinion. If communicatédshould be
done with qualifying words and manner of speech.
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Always focus on the overall main point. This sholodgdclear.

Distinguish between these two questions: 1) Whatgth are
certain? 2) What things are possible?

Consult a good commentary which lists various pmktses for
understanding the text.

Keep in mind that sometimes we are asking our guesf texts
that were originally written to answer their praike and address
their needs. When our questions are not directlg alearly
addressed in the Bible, we must bring a whole-téliheology to
bear upon these issues.

This requires us to place an emphasis on first stythg the foundational doctrines of
Scripture, then expanding our learning in order toacquire a broad, thorough knowledge
of the Bible’s contents, so that we may develop amprehensive biblical worldview.
Armed with such knowledge and insight, we will be btter able to rightly discern how the
Bible through its truths and principles speaks to ay given issue we may face today
which is not explicitly addressed in its pages.

As we now conclude this course on How to Study Elgle it is
helpful to briefly summarize some of the key eletsathat we have
learned:

In the first session we looked at the importanceresponsible
Biblical interpretation. We started by looking #tie double

authorship of the Scriptures. This means thataljh they have
eternal relevance (because of their divine origihgy also have
characteristics that are particular to the authbr&orical context
(because of their human origin). Thus it is owktas interpreters
to help bridge the understanding gaps betweenuti®gs culture

and our own. We then noted that responsible Bibiitarpretation

rests on the assumptions of the Grammatical-Histbnnethod,

which interprets Scripture by using the acceptdesrof grammar
at the time that it was written and the historiearldview of the

intended readers. Finally, we emphasized that &asnines our
exposition of His Word. As such we need to intetpthe

Scriptures responsibly, approaching them in atudi of humility

and respect. When we encounter textual difficaltie the Word,

we need to maintain an attitude of humility, knogvthat God can
lead us, like Abraham, to perceive greater trutmsntwe had
known before.
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In the second session we looked more specificdlltha task of
exegesis in discovering the original intended magnof the
author. We saw that good exegesis requires thaeae the text
carefully and ask the right questions of the tekhe questions that
needed to be asked relate primarily to the hisdbriontext, the
literary context and the content. Questions reiggrthe historical
context provide details relevant to the biblicabkis author, the
original audience and the subject matter, all ofclwican deepen
our understanding of different passages of SceptuQuestions
regarding the literary context help us to undeu$tavhat the
original authors meant. Questions of content nieethke into
account: (1) Variant readings; (2) The meaninghef words of a
text; (3) The danger of “plug & play”; (4) etymolegl roots —
with particular attention being given to what therds meant when
the author wrote it; and (5) Content and grammbtelationships.

In the third session we then looked at some funadmh@rinciples
of interpretation. These included the context @gle, the first
mention principle, the comparative mention pringjplthe
progressive mention principle, the complete mengidnciple, the
covenantal principle, the Christo-centric principte symbolic
principle and the typical principle. We also lodkat seven
common errors of interpretation, which includedy Allegorising;
(2) Decontextualising; (3) Selectivity; (4) Falser@bination; (5)
Redefinition; (6) Moralising; and (7) Personalising

In the fourth session, we looked at some principles

Hermeneutics that will help us to apply the Scripsuwisely to

contemporary life. We noted that problems in aggtlon occur

when texts are misappropriated, neglected or mdileen Two

basic rules which should guide our application udel: (1) Not

interpreting a text as saying something inconsistenwhat it

meant to its author or his readers; and (2) Resaggithat when
the specific life situations are similar to thosken the text was
originally written, God’s word to us is the same@asd’'s word to

them. In texts where the Bible contains teachiegarding

situations which are dissimilar from that we endeurtoday, we

need to look for the underlying principle impliedl the text. In

looking at the challenge of cultural relativity, weted the need to
distinguish those aspects of the text which tram$ceulture and
time from those which are particular to the texttgginal cultural

setting. Furthermore, in applying biblical trutasd principles to
our lives, we need to differentiate between uniaestandards,
group covenant standards and personal standards.
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In the fifth session we considered some interpeegividelines that
will help us understand different aspects of thel @kestament
Scriptures, including the Mosaic Law, the OIld Testat

Narratives, the Psalms, the Wisdom Literature dred Rrophetic
books. Looking at the Mosaic Law, we noted the dne¢e

understand it in the light of Jesus’ interpretatibareof as well as
in the light of the New Testament’s treatment & tlaw. Looking

at the Old Testament narratives we emphasized uh@irate focus
on God’s interaction with humanity in the developmef His

redemptive plan. Looking at the Psalms, we noted tthey are a
poetic genre that appeal to our emotions and helpougive an
honest expression of ourselves to God. We shdwialya read the
Psalms as complete units and understand them whikirtontext
of the Mosaic covenant and the historical expeeenof Israel.
Looking at the Wisdom Literature, we noted thairth&ain goal is
to help the reader to live in the fear of the Lor@the wisdom
literature includes the book of Ecclesiastes (@inwisdom); the
book of Job (theodicy); the book of Proverbs (pgcattiving); and

the Song of Songs (marriage). Finally, lookingtre¢ prophetic
books, we noted that they were written to make iipagarnings

or promises to the people of the OT at various simeThe
following interpretive guidelines are helpful: (Jnderstanding
prophetic distance; (2) the Breach Principle; (j)aDFulfilment;

and (4) New Testament fulfilment.

Finally, in the sixth session we considered somerpmetive
guidelines that will help us understand differespects of the New
Testament Scriptures, including the Gospels, thalies, the book
of Acts and the Epistles. Looking at the Gospeis,emphasized
the need to take into consideration the histogoaltext of Jesus as
well as the specific emphasis given to specificrévdy each of
the Gospel writers. It is also important to noterary aspects of
the Gospel writings specifically as they relate dioronology,
interpreting individual passages and interpreting Gospels as a
whole. Looking at the parables, we noted that @reystories that
are true to reality and teach a moral or spiriteason designed to
provoke a response from the listener. Looking rdérpretive
principles for the book of Acts, we emphasized ithportance of
distinguishing between historical examples which aormative,
i.e. which we must do (provided that “the purpogeaogiven
narrative is to establish precedent”), with othistdrical examples
which we should do (provided that there is suffitievidence of a
consistent pattern) and with still other historiextamples which
we may do (provided that they are culturally apgihie.) Finally,
looking at the Epistles we saw that they apply libgical truth to
particular historical circumstances at the timeRa&ul and the
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apostles. Thus, in order to apply these theolodiaghs to our
modern-day context, we need to consider the histband literary
context of the book. We should also pay careftdragion to our
interpretation of problem passages.
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Words have associated meanings which are held in mmonon by groups of people.
Without this, communication cannot take place. Godgave us revelation through this
medium: human words. Therefore, we must not dist or impose different meanings on
these words than was intended by God. The languaggrammar, literary styles & word
definitions in use at the time the revelation wasrgyinally given, are determining keys to
understanding God’s revelation today. These are tbe understood in the light of the
historical-cultural context in which the revelation was given.

The fact that the Bible anchors God'’s revelation iristorical persons & events, with the

apex of revelation being an historical person (JesuChrist) experiencing an historical

event (the crucifixion & resurrection), automaticaly necessitates a consideration of
historical context in order to properly understand God’s revelation. Indeed our very

eternal salvation depends on a belief in an histaral person & an historical event.

A failure to carefully consider the historical settng in which God’s revelation came forth
can lead to any of the following: a shallow, a disrted or an erroneous understanding of
God'’s revelation. The same is true of a failure tacarefully consider the language in
which God'’s revelation came forth.

These two considerations (the original language & original historical setting) serve as
objective anchors in interpretation, guarding the nterpreter from straying into
erroneous interpretations of every imaginable sort. Without them a pandora’s box is
opened up which permits every kind of interpretation conceivable. If there is no
objective anchor in language, anything goes. “Thsky is blue; the grass is green; & the
sun is warm” does not mean “Pigs can fly when the aon is full.” Yet, “only begotten
Son” can be twisted to mean “created being of thergt rank,” and “cut off your right
hand” can be twisted to mean “maim yourself.” If there is no objective anchor with
regard to the historical setting, trouble quickly ensues. Slavery is then understood to be
not only not immoral, but even divinely willed for today; women should be completely
silent in all church meetings when men are present& Christians should imitate the
Psalms and pray death & destruction to their enemig

It is through a consideration of original language&
historical setting that boundaries can be drawn aso
the meaning of the biblical text: that which is
possible, impossible, probable & improbable.
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The issue of original language is largely addressed the work of the translation of the
biblical text, provided of course that the translabrs have done a good job. [lt is
significant to note that cults often prefer to devlp their own “translation” of the
Scriptures.] The issue of historical setting is ab often quickly addressed when the
gospel initially comes to a newly reached people.Those communicating the gospel
typically help explain important historical-cultural considerations which aid the
listeners’ understanding. (Even the Gospels inclue such parenthetical explanations
when addressing audiences presumably unfamiliar wit some aspects of Jewish culture
in the first century AD.) Furthermore, missionaries will often begin translation work on
basic Bible study aids after the priority work of translating the Bible is completed.

Basic consideration of language, grammar,& historial-cultural settings can usually be
done with adequate care so as to ensure a safe frawork of understanding God’s
revelation in Scripture, without any of the following: a direct knowledge of the original
languages, the possession of extensive biblical eefnce works, or extensive academic
training. However, such understanding would of cotse be aided and made more full by
the acquisition of the aforementioned items.

The Question of Prioritized Interpretive Authority

The Bible has dual authorship: human & divine. Itis possible that meaning is intended
by God, which was unknown to the human author. Yeit is maintained that God’s
meaning doesn’t contradict the human’s meaning. Istead, we speak of “depth of
meaning” which is consistent with the clearly inteded meaning of the human author.

Since the sixty-six books of the Bible were writteim three ancient languages, which most
students of the Bible cannot fluently read, it is mportant to have several good

translations of the Scriptures. This is because gngiven translation already involves

exegetical choices on the part of the translatorsSince some phrases in the Bible’s
original languages can be understood in different ays, any given translation has
necessarily had to make a specific choice, which ma@r may not be the correct choice.

Anyone who is at least partially bilingual understands that translation at times can be a
challenging work. For this reason, it is worthwhie to compare translations of a given
text.

Consider for a moment that Jesus spoke Aramaic, bute overwhelming majority of the

Old Testament was originally written in Hebrew. Y& by Jesus’ time, it had been
translated into Greek and was widely read among th®iaspora Jews in that form. The
NT authors often quoted this Greek version of the @ in their writings, and of course

recorded Jesus’ Aramaic words into Greek. And todg we have all of this in English, or
another language. [Although, there are still manytoday who do not have the Scriptures
in their own tongue.]
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An important consideration in choosing a primary ard secondary translation to work
with, is the theory behind the translation. Essendlly there are three primary theories as
listed by the authors (p.35):

Literal: The attempt to translate by keeping as close gmssible to the exact words
and phrasing in the original language, yet still m&e sense in the receptor language.
Free. The attempt to translate theideasfrom one language to another, with less
concern about using the exact words of the original

Dynamic Equivalent The attempt to translate words, idioms, and grammatical
constructions of the original language into preciseequivalents in the receptor
language. Such a translation...“updates” matters oflanguage, grammar, and style.

While a literal translation may sound good, it somgmes results in “stiff” or “wooden”
expressions which are difficult to follow or undergand. Such a translation also
sometimes fails to convey the best rendering of theiginal meaning. Again, anyone who
is bilingual knows this from experience. Try tellng a great joke translated literally into
another language. It often flops. A free translaon, on the other hand, can sometimes be
so “loose” in its approach that it fails to communcate significant points brought out by
the original text, and at times, even distorts theriginal meaning. It is sometimes called
a “paraphrase.” While no translation is perfect, he authors argue that the dynamic
equivalent approach is the best.

Listed below are three recommended translations laed on a scale indicating
translational theory.

Literal Dynamic Equivalent Free

NASB NIV The Message

NASB = New American Standard Bible
NIV = New International Version
The Message = by Eugene Peterson

One which is not recommended is the Amplified Bible Its primary fault lies in the
assumption that is typically made by the reader, tht one can choose from among several
different meanings and definitions of various wordsand phrases listed parenthetically in
the text. As will be pointed out in Lesson Two, a® cannot “plug” any of several
definitions listed in a lexicon into a given conteixand still wind up with the meaning
intended when it was originally written. Literary context plays a fundamental role in
determining a given word’s appropriate definition.
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Your goal in word study will be to determine:

Step 1. how the word was used generally at that tien
Step 2. how biblical writers typically used the wod
Step 3. how this author typically used the word
Step 4. how the word is used in this specific conte

Most of Steps 1-3 may be accomplished with a few @ tools: a solid, up-to-date lexicon
(Bauer-Arndt-Gingrich is the most reliable); a Greek concordance; and if you want to go
deeper, Moulton & Milligan’s The Vocabulary of the Greek Testament surveys the use
and meaning of many NT words in Greek papyri of theHellenistic period...

A note of warning! If you do a massive word studyn, say,akolougew in Matt. 8:19,
and after all that work decide that in fact it mears nothing more than “to follow,” a
meaning you could have gotten right out of the NIVyou may become disenchanted with
the value of all your Greek learning. After all, ow can you say, “In the Greek, this word
literally means ‘to follow,” when anyone with a Bible can readily spot that? In fact, you
may have stumbled on the true value of Greek exegssthat while it occasionally yields
insight into individual words, its goal is to helpyou to follow the flow of sentences and
paragraphs.

The meaning of a word in a context is NOT fixed by:

Its etymology. Etymology is a word’s family histoy, but it is sometimes tapped in order
to find some mythical “basic” or “original” meaning . It's remarkable that people try to
define a word in the NT by the way it was used a thusand years beforehand. A word
means what it means when the author uses it.

Its use in a very different context. The verbkatartiziaw is used in Gal. 6:1, to direct
spiritual Christians to restore a brother who has &llen into sin. The verb is also used in
Mark 1:19, in which James and John are repairing tleir nets. But don’'t make the
mistake of saying that restoring a sinning Christia “literally” means to “mend their
net.” A single word may have different connotatios in different passages.

All of its possible meanings every time it is usedThe verb akolougew may mean “to
come after,” “to accompany,” or “to follow as a digiple,” but it doesn’t mean all of those
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in every single passage. For example, the peopléavfollowed Jesus on Palm Sunday in
Matt. 21:9 clearly did NOT follow him as disciples;the verb there simply means that
they were walking behind him as opposed to in fronbf him. Sometimes people will
regard the NT differently from the way they regard other pieces of literature...as if there
is some secret code between two verses that happernuse the same word. Don’t believe
it! A word means what it means in that passage.

An English equivalent. Some words are easily defed in that way: cilioW/means
“thousand,” and that's that. But logoWcan mean “word, message, speech, reason,
matter, etc.” Defining a Greek word means scoutingput what it may mean and what it
does not mean.
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Below is a brief consideration of Paul's approachd cultural adaptation based on his
comments found in 1 Corinthians 9:19-23. Paul's expss motivation was “to win as
many as possible.” The biblical text appears in itiics, with comments following.

Though | am free and belong to no man, | make rmyseslave to
everyone, to win as many as possible.

To the Jews | became like a Jew, to win the Jewrdshdse under the
law | became like one under the law (though | nfye®l not under the
law), so as to win those under the law.

Paul was willing to conform to the fullness of Jewsh culture, including the Old
Testament’s ceremonial law (that is, the temple andynagogue ceremonies, etc.), yet he
fully recognized it was all obsolete.

For example, the greatest advocate of justificatiorby faith and not by works had
Timothy circumcised before he allowed him to travelwith him in order to avoid
unnecessarily offending any Jews to whom they woulahinister; cf. Acts 16:1-3.

To those not having the law | became like one ranting the law
(though I am not free from God’s law but am undéri§€l's law), so
as to win those not having the law.

Being free from Jewish culture and the ceremonialaw, Paul deliberately adapted
himself to the various Gentile customs, cultural nons and habits (for example, in the
area of food and drink). Yet he was constantly cogmant of the fact that he was under
Christ’s Law of Love, which includes the Moral Law.

To the weak | became weak, to win the weak.

To the weak in conscience Paul restrained the exese of the liberty of his own personal
conscience so as not to provide a stumbling block them or to the gospel; for example,
not eating meat sacrificed to idols, etc.

I have become all things to all men so that bypal§sible means |
might save some. | do all this for the sake ofgbspel, that | may
share in its blessings.
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Paul personally went to great lengths to relate tgpeople where they were in order to
avoid any unnecessary offenses so that he might wan audience for his message.

The point is quite clear: We should make it easy tavin the lost. James, the New
Testament author and brother of our Lord, in decidng the debate over what would be
required of Gentiles turning to God through Jesus @rist, said: “It is my judgment,
therefore, that we should not make it difficult fahe Gentiles who are turning to GAd(Ac
15:19) The question had arisen as to what aspect$ the Mosaic Law and of Jewish
culture would the Gentiles need to keep in order tdoecome Christians. Again, the point
is quite clear: Don’t turn non-issues into issuesFor the sake of evangelism and the
expansion of God’s kingdom, we must be flexible imur application of God's word to
various cultures while maintaining firmness in ouradherence to eternal truths, morals
and principles of the Bible. An important general pinciple to keep in mind when
contemplating what to demand of people surrenderingto Christ is stated in 1
Corinthians 4:6, “Do not go beyond what is writteh.
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Apostrophe A direct address to a person not present, or thirg tpersonified for thg
purposes of rhetoric.
Ps 148:3 Praise him, sun and moon, praise hinyall shining stars.
Hyperbole Deliberate exaggeration used for effect; an extzamastatement not intended|to
be understood in the literal sense.
Ps 140:3 They make their tongues as sharp aspesgs; the poison of vipefs
is on their lips.
Irony A figure of speech in which the literal meaningtle opposite of th
intended meaning: used in ridicule, contempt, onbw
1 Kgs 18:27 At noon Elijah began to taunt themhd@t louder!” he said
“Surely he is a god! Perhaps he is deep in thoughhusy, or traveling. Mayb
he is sleeping and must be awakened.”
Metaphor A figure of speech in which a term or phrase isliagpo something to which
is not literally applicable, in order to suggeseaemblance.
Ps 17:8 Keep me as the apple of your eye; hidennte shadow of your wings
Metonymy A figure of speech in which one word or phraseulsssituted for anothefr

with which it is closely associated.
Ps 147:12 Extol the LORD, O Jerusalem; praise y@ad, O Zion.

[Note: Originally Zion was a topographical ternr fine southeast hill of th
later city of Jerusalem. Later, it sometimes demdie whole city.]

[1°]

Personification

A figure of speech in which inanimate objects orstedictions ar
endowed with human qualities or are representegoasessing humgn
form.

Ps 98:8 Let the rivers clap their hands, let theumtains sing together for joy.

Simile A figure of speech in which two essentially unlikéngs are compared, often|jn
a phrase introduced Hife or as
Ps 1:3 He is like a tree planted by streams ofewatvhich yields its fruit in
season and whose leaf does not wither. Whateveoé® prospers.

Synecdoche A figure of speech in which a part is used forw®le, the whole for a part, the

specific for the general, the general for the dpgar the material for the thing
from which it is made

Ps 44:3 It was not by their sword that they wam l#nd, nor did their arm bring
them victory...
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Acts 1:8
You will receive power when the Holy Spirit comasyou; and you
will be my witnesses...to the ends of the earth.

ELEMENT VERSE PENTECOST SAMARIA SAUL CORNELIUS EPHESUS
Jesus Jn 1:32-34 Lk 24:44 Ac 8:5,12 Ac 9:4-5; Ac 10:36-43 Ac 19:4-5
Ac 1:1+ 22:7-8
Ac 26:14
Believe and Jn 7:37+ Ac 1 Ac 8:12 Ac 22:8-11 Ac 10:1-8,23-35 Ac 19:1-5
Obey Ac 5:32 Lk 24:50-53 Ac 9:5-9 esp.w. 2,34-35
Expect Ac 2:38-39 Ac 1:4-8 Ac 8:14-17 = Ac 9:17 (Ac 10:33) Ac 19:1-2
Lk 24:49 truth
Pray Lk 11:5-13 Lk 24:53 Ac 8:15 Ac 9:9,11 Ac 10:2,4,30,9  ???
persist Ac 1:14 10 ?2?? three days  four days
days
Power 1Co2:4-5 Acl1:39-11 Ac8:6-8,13 Ac9:3-12 Ac 10:3-5,30 ???

| believe the demonstration of God’s power servedotdramatically increase their faith
toward God, and thus better position them to recei@ the supernatural gift of the Holy
Spirit.

Thirst Jn 7:37-39

| believe that in every case there is a clearly imligd great spiritual thirst for God.

Water Ac 2:36-39 Prior Prior After? After Prior
Baptism implied Ac 8:12,16 Ac 9:17-18 Ac 10:44-48 Ac 19:5-6

| believe the evidence suggests the following ascastomary pattern, but not as a law:
water baptism immediately following repentance andaith, followed by Spirit baptism.
Water baptism is not a firm precondition, nor a chawnel for receiving the Holy Spirit.
Rather, it is related to forgiveness of sins.

Method Fall Upon Hands Laid Hands Laid Fall Upon Hands Laid
Ac 2:1-4 Ac 8:17 Ac 9:17 Ac 10:44 Ac 19:6

Testimonies extant today confirm the fact that Godtontinues to utilize both methods.
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Ministered Peter and = Ananias Paul
by John Ac 22:12

Those whom God used to administer being filled witlihe Holy Spirit were both godly
and respected.

Tongues Mk 16:17  Ac 2:4 ??7? (1 Co Ac 10:44-47 Ac 19:6-7
14:18,15)

| believe the evidence suggests that the ability toommunicate in another language
directly to God from one’s spirit without the aid of the mind, was a customary benefit
bestowed upon all who were initially filled with the Holy Spirit.

1. General tips:

Own one or more good translations and a coupl®oflgeference
books.

Establish times to study and be jealous about them.
Be needy for the Holy Spirit's help.

Ask yourself lots of questions as you read/study.
Take notes.

If God is illuminating something, don't move on.
Seek to understand how to apply the Word.

Write down "things to do" as they come to mind.
Pray the Word; Speak the Word; Do the Word!

Neglect? Don't get discouraged and give up. Bkvhere you
left off and set realistic goals.
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2. Interpretation tips:

Before you decide what the text is saying to yast tlecide what
the author originally meant.

Recognize there are different literary styles, eadth its own
unique characteristics; e.g. narration, poetryppezy, essay, etc.

Remember to consider the external understandings;gap.
Language, history, culture, etc.

Read the text literally unless it's absurd to do so

Remember the authors used "figures of speech;"meegaphors,
hyperboles, etc.

Many words have spiritual as well as earthly megsin New
Testament words are often rooted in the Old Testhme

Resolve apparent contradictions with the assumpkiahthe Bible
is God's inspired Word. You will be able to remmany of them
with some more study and careful analysis.

Try to understand the text yourself through carstuldy. If you
still can’'t understand something, consult a goodnmentary.
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